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THE HOLY QUR'AN SAYS; 

' If ’/ycto'] lli|lp 
He will help you and make firm your feet.” (47:7). 

• * >■ * • 

“ And {as for j those who. are slain in t|ie way, of Allah} 
He will hy no means allow their deeds to petiiA. Hh .;ydll guide 
them and improve their condition. And cause them to enter the 
Heaven which He has made known to them.” ( 47 : 4-6 ). 

“And. reckon not those who are slain in Allah’s way 
as dead, nay, (they are) alive (and) are provided sustenance 
from their Lord.” ( 3 : 168 ). 

4K ♦ Ht * * 

“ Sure Allah has bought of the believers their persons and 
their property for this, that they shall have the Heaven ; they fight 
in Allah’s Way, so that they slay and are slain, a promisik which 
is binding on Him in the Torah and the Gospel and the Quran, 
and who is more faithful to his covenant than Allah”? ( 9 : 111 ). 

* * * * • • 

The Holy Prophet Mohammad (Allah’s blessings be on hhn 
and his descendants) said : “lam leaving amongst you two heavy 
things, the one is the Book of Allah (Quran) and other is my 
progeny.” (Musnad Humbal Vol. 3, Page 14) (Fakhruddin Razi 
Vol. 4, Page 128 of his Tafseer and Dnrre Mansoor Vol. II, Page 13). 

« m * « 

Tirmizi relates through Anas : “ The Prophet was asked as 
to who was the most beloved of his house ami the Prophet replied : 
*Hasan and Husain,” 


ca|ae< 


^llah, 



PREFACE. 


In my book, “ Husain: the Greatest World Martyr,” I have 
attempted only an outline sketch of that great personality’s life, 
leading up to his unique sacrifice to save Islam for humanity. His 
life’s message decrees a fuller and deeper treatment. This present 
work is a humble endeavour of mine in that direction. 

Husain’s martyrdom stands alone in its unapproached and 
unapproachable grandeur. History has not recorded another 
incident that can stand even a tolerable comparison to it. Says 
Gibbon, the famous historian: ‘'In a distant age and climate, the 
tragic scene of the death of Husain will awaken the sympathy of the 

m 

coldest reader.” Verily, Husain appeals to humanity at targe, 
irrespective of caste, creed and colour. Prom Karbala has gone 
forth the immortal Voice, the Voice of Truth and Unity, uuto the 
distant comers of the world. It will ring and ring through ages. 

I place my tiny thing before the public. If it has done its 
bit to broadcast the Martyr’s mighty message, that is ample 
compensation and consolation for all my troubles. 
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Thf Sacred Soul of The Greatest Mertyr 
of the World— Imam Husain — ^the grand- 


son of the Holy Prophet Mohammad. 
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HUSAIN. 

By W'dbf Singapore. 


IHtched upon the scorching desert 

the tents of Hoaem lay. 

Encompassed round with Satan’s hounds, 

Upon that Black Sad Day. 

They numbered less than Eighty Strong, 

Women and Children too* 

Whilst Yazid’s thousands stood around. 

Awaiting the Fiend’s cue. 

Driven away from the cooling stream. 

His children waging for water, 

Awaiting with Patience extremely sublime. 

Like sheep for the butcher’s slaughter. 

Oh I how valiantly fought that pitiful few, 

Against Yazid’s vile murderers 

Fought with a courage unequalled in Time, 

Fought with a fierceness that was surbly divine. 

The earth quaked and trembled as noon drew near. 

But still the survivors knew no fear. 

But fewer and fewer grew that pitiful band, 

For Islam, and God, and Husain* they stand. 

At last, all were dead, the Devil had won. 

Blood red sank down the merciless sun. 

Trampled and tom lay the gallant Husain, 

For Islam, and God, the Faithful were slain. 




"East Meets West in the Service of Isiam.' 



( Left ) Dr. Muhammad Ali Ai*Haj Saimin ( The Author ). 
(Right) Dr. Khalid Sheidrake President; The Western 
isiamic Association ( London ). 
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CHAPTER I. 

Introduction* 

The Holy Prophet, Muhammad* ( peace and blessings of Allah be ever 
upon him ) having performed successfully his last pilgrimage to Mecca, and 
having pointed out, to those huge number of pilgrims gathered there, the funda* 
mental principles and practices of Islam, said to them* among other things, 
that he was leaving behind for them two things, namely, the Book of God and 
the Ahlul-Bait, his house people or his descendants. He further added thus : 

If you follow these, ( the Book of God and the Ahlul-Bait ) you will never go 
astray from the right path.” 

But the people did go astray* and they did not care a bit for the Book of 
God. The untold sufferings of the purest souls* the Prophet’s people, reached 
the most pathetic climax in the matchless and marvellous martyrdom of Husain, 
the beloved grandson of the Prophet, with all those dearest and nearest to him. 
To understand aright the full purport and the deep philosophy underlying this 
unique martyrdom in the world of religion, it is quite essential, at the very outset, 
to present to the readers a succinct account of the Prophet’s life and work, 
followed by a similar biographical sketch regarding this great martyr. May 
Allah show us thq right path and the right interpretation | 

CHAPTER U. 

The Prophet and Islam. 

The main current of our narration does not permit ns to deal in detail 
about the romantic life and achievements of the great Prophet of Arabia, the 
greatest Prophet in world’s history. But to understand the unparallelled tragic 
incident that took place at Karbala, to view it in its fullest and clearest aspect, 
it is quite essential to paint its background. That is. what was Arabia before the 
advent of the Holy Prophet, and how his magic touch metamorphosed the whole 
place. And even his gigantic efforts were* after his death, threatened with 
complete annihilation, the inevitable result being the martyrdom of Husain with 
his whole family. But for Husain’s martyrdom, Islam, founded and established 
by his grandfather, would have been wiped off long ago. 

The people of Arabia, before the advent of the Holy Prophet, were 
mentally and morally as barren as the soil there. Debauchery of the worst type 
( to keep another man’s wife was considered by them as a common and innocent 
vice ), undiluted and wholesale drunkenness, infanticide, frequent feuds and 
wars - these were the order of the day. And they worshipped all sorts of stone 
images, and the Kaba contained nearly four hundred idols. 

The great Prophet was bom amidst such a sickening and sinking 
atmosphere. But like the lotus amidst mud, he grew up to boyhood and youth 
with an unsullied character. Nothing could tempt him towards the baser life. 
He was much grieved to see the sad state of affairs around him, spending most of 
' his time in deep meditation, and thinking about the ways and means to save those 
countless soulless souls. His unsullied character and his high integrity attracted 
the attention of a rich and noble lady, Kht^ja by name. Though she ww forty 
and though he .was oply twenty-five,, she married him. This was a great 
turning-point in his life. ; t 
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Aitftr this marriage, Mohammad epeot most of his time in a lonely oaye, 
called Hira, meditating and meditatinfii until at l(^t the light dawned upon him. 
The divine Command came to him * to sprei^ the worship of the One God, to 
spread the creed of Islam. His noble wlo hia first disciple. 


Pages after pages, are needed to narrate about, the inooneeiyably inhuman 
i^fttrres underwent by the first few dauntless followers of the Prophet, who . were 
all or^nary people, slaves and others. Islam was built upon such splendid sacri* 
flees. l%e situation grew hotter every day. The followers had to emigrate to 
^3r8ainia and other places. At last, the Prophet hixnselff to save Islam, had tc 
flee from Mecca to Medina* In Medina, severer struggles and trials awaited him. 
The Meccans did not leave him alone and safe even there. He had to defend 
&lam by wars; Many wars took place at Badr« Ohud etc. The worst of it was 
that the Jews in Medina, quite contrary to their solemn pledge to stand by him,' 
Mcretly helpfd tha Meccano But the Prophet and the peerless soldiers of 
Iriaan^aw in number, cmne out w^th flying colours in all the wars fighting aa 
thay against overwhelming numbers. At last, Mecca was subdued without 
shedding a drop of bipod. The Prophet, who was once forced to flee for his life 
j(rom the city of his birth, entered it triumphantly. Men and women now rushed 
forward to ^e Prophet to embrace his faith. What cannot be done with endu<! 
imce and will power ? From the very beginning he had that unflinching faith 
in his xnission, wd finally his great mission was thus crowned with a success so 
grand and complete. The whole of Arabia was now at the feet of the Prophet, and 
Islam’s mission spread beyond Arabia’s borders to distant places. The great 
Prophet breathed his last having seen with his cwn eyes how his untiring efforts 
were ultimately crowned with that- merited success. 


Purity, integrity, dignity, and solemnity marked his youth. Robust opti- 
misip and ipid^uuted faith in his mission carried him from one success to another, 
never oaring for failures, trials, and wars. To read the life and career of his 
great personality is to know and understand what amount of tremendous moral 
strength lay behind him. Anybody els© in his place would have never achieved 
even a bit of his glorious achievement. He was perfect and was an ideal in all 
aspects of life— Prophet, Commander, King. Reformer, Law-giver, Householder, 
etc. Hence, he was able to give to the world a perfect book of religion, the Koram 
As revealed by God, he became the world teacher, this fact showing eleariy 
the true divinity of the Koran. In this great Book is reflected the far*>s 6 eing 
nature of the fifoly Prophet— those political, social, and moral lawsi truly praotiosi 
and highly ideal. Islam established the worship of the One God, recognised the 
brotherhood and equality of man-kind, and aholi^bed slavery, debauchery, drunken- 
uessf gambling, and other social evils. The magic touch of a matchless persona- 
lity brought round a hopeless set of people to the worship of the One God, 

• • • • ' ' , j 


CHAPTER m. 

VIISAID. TNI MUST aiOVEB OF THE PIIIU>KET./ 

Husaini the centxal figure in our treatise, the hero of Karbala, the belevedt 
(|p*aodsoo of the Holy IVophat and the precious offspring of Fatima ( the yirtuaiis 
end beloved; daughter of the Prophet ) and All, was bom on the 5th of Sha^bf#, 
the eighth JMrab ic mont]}, oi 4tli year Hijra. He was younger thari ^ 
nrotber. ^ai^k^ by only, a year and « lew days., At fajs ^e 

j^yew u^4to,tiny ej*8i d%y ^ 

aec^mony ol shaving the sacred child’s head. It is relfd^ tj^^, 
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resembled the Prophet from head ifo 'breaet» aad Imam Husain resembled front 
breast to toe. Husain’s onl^ diet in his infancy was his mother’s milk. He 
used to suck the 1?rophet’s t<nigue or thumb. ; ^ ^ 

Boundless and touching was the Prophet’s love for his grand^ildreui 
Hasan and Husain. Standing over the pulpit of his mosque» the Prophet was one 
day delivering his Friday sermon. As the sermon was going on> the two grande 
ohildren, Hasan and Husain, came in red clothes. The tender ones were 
lable to ascend the steps which led to the mosque proper, and it was feared ilUit 
they would fall down. Noticing their difficulty, the Prophet at once descended 
from the pulpit and carried them up himself. Having seated them beside himi 
he expressed thus : ** Verily, what Allah says is true, that our children and our 
belongings are a great test for us. When 1 saw my children on the verge of 
falling over the ground, 1 grew at once impatient until I suspended my preachings 
and carried them hither.’’ See how his affection for his grandchildren reached 
a supreme sublimity and divinity, even solemn spiritual affairs giving wUy to it. 

Anas, a companion of the Prophet says that once somebody asked the 
Prophet as to who was the most beloved of him among his family and children. 
.The ready reply was that he loved Hasan and Husain most. The Prophet sometime 
would ask Fatima to bring “ his sons,” and when the two children were brought 
to him. he would smell and kiss their lips, and hug them to his breast with great 
love. , It is reported to have been said by the Prophet that hie body was a garden, 
and that Has w and Husain were two flowers in it. 

One day the two children came running to their grandfather and with the 
one in his lap and the other under his armpit he spoke : I love them, 0 Ood 
and wish Thy love for them and for those who love them.” 

On another occasion» the Prophet of God had seated Husain on his right 
thigh, and Abraham, his own son, on the left, when Gabriel appearing before 
the Prophet stated that Allah would not keep the two together, and that One Of 
the two He will soon reclaim. So, the Prophet was given the choice of having 
either of the two. And strange enough, soon after the Prophet’s choice fdr 
Husain, Abraham passed away, and the Prophet used to say that Husain was 
the treasure left at the cost of his own dear son. 

It is said that one day the Prophet went b*om the house of Ayesha, hts 
wife, to the house of Fatima, his most beloved daughter ; and there he heard the 
tearful cries of Huscun. On this, he said to Fatima in grief : Do you know 

1 feel much injured at the cries of Husain ”? 

The Prophet has said: ** God i I love Husain. Thou shalt love him too.” 

These diverse instances are enough to point out what a beloved and 
precious product of Islam was sacrihced to uphold virtue and righteousness 
against the darkest and devilish forces. His peerless character and attainment 
about which we shall dehl in detail in the next chapter, will further intensify 
add gloriiy his martyrdom, and the inevitable conclusion is, that Husain^ hds 
rightly earned for himself smd Islam an immortal fame and name. 

We have seen how the Prophet was mentally tortured at tbe sight of the 
child, Husain, weeping, and how most tormented would his soffi have felt at the 
mCreilMh Haugkter bi his beloted grandson at KaiWa. But who chn avoid 
Dijriite #Bpeits*tioQ; siet eveh fiusaini Hkb iowet of maaktnd t Alkffi’a Wfll 
be done* 
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CHAPTER IV. 

Husain’s Character and Attainments. 

Husaia was not taught in any sehool, nor was he placed under any teacher. 
Any sort of regular, teaching system was something absent in those days in Arabia 
lind noble families like the Hashimites considered learning as something deroga- 
tory. The Prophet himself was unschooled and untaught, and he became the 
teacher for the whole humanity, the most ardent champion of learning and 
knowledge. Similar was the case with his Ah-Lul-Bait or progeny. And all 
these have left behind them for the world a marvel and a mine of treasure, as 
seen in their various speeches and writings. The truth is, that all these obtained, 
that way of knowledge direct from the Divine source. 

So, culture and learning must have been something inherent in Husaim 
being the grandson of the Propet and the son of Ali. His childhood was spent 
in the company of his saintly grandfather, ^nd his boyhood was replete with the 
wonderful trainings in various channels of angelic thoughts and heroic activities 
through his father, Ali. All’s military skill was universally acknowledged# by 
friends and foes alike. It is believed that Hasan and Husain received their 
military training from such a father, the hero of many wars. 

It is traditionally related that the Imam Husain was very eloquent. His 
speech was such that nobody would dare interfere and interrupt in the middle. 
Generally, sentences as the following were aline at the tip of his tongue: people ! 
strive to attain excellence and perfection, and be always ahead in accumulating 
such riches that Allah and your conscience allow. Make haste to get the aforesaid, 
for attainment of superiority and means for achivement of riches.” Sometimes he 
would say that '^beggars coming to us, due to their need, is one of the best bles- 
sings of God.” He would point out that to '^gratify the desire of the helpless is a 
virtue, and that whosoever adopted a generous habit is sure to be exalted in both 
the worlds. On the other hand, miserliness, he would add, can only bring down 
cne to degradation.’^ 

Husain’s intensity and depth of devotion to God was of such a nature that, 
in addition to his prayers or * Namaz ’ (the prescribed form of Moslem prayers ) to 
his beloved God, he offered one thousand * Nafil’ more (prayers in acknowledgement 
of God’s kindness and love) in gratitude to His mercy and kindness. Once some- 
body happened to ask the son of Husain as to what the reason was for the fewness 
of the Imam’s children. His intensely deep devotion to the Creator gave the Imam 
but very little time to be in the company of his wife whom he undobtedly loved 
deeply ; but all worldly love and affairs had to give way to the supreme task of 
concentrated devotion and love to God. His twenty-five pilgrimages to Mecca on 
foot must show what an amount of self-denial was in him, a life ever restlessly and 
zealously devoted to the services of Allah. 

All historians agree that Husain was singularly famous for his hospitaUty# 
kindness and generosity, taking care of the helpless and the oppressed, and giving 
alms to the needy and poor. He would stipport persons with food and clothes* 
and his money was freely and generously spent in the way of charity. Bead the 
following instance : — 

A man reduced to utter poverty came to Hasan’s residence, and he sent to 
the generous Imam the following Arabic couplets, which when rendered in 
English, run thus : 



9im a helpless man with practically nothing left with me. Of conrse» my 
honour, my family pride, and my self-respect are still with me, which I have tried 
to save so far by every possible means. But finding so saintly and so divine a 
customer in you, I am anxious to sell the same to you. 

The person waited a while, and having received no reply# then repeated 
his request by sending the following couplets 

**Ii I go away from so generous a personality without my request fulfilled, 
and if the people ask me what the generous Husain gave me at my request, ( for, 
to come to your threshold means to return with as much as one desires from you ) 
what shall 1 tell them ? If I tell everyone that you gave me something, it will be 
a lie. And if I reveal the truth of having returned from you, receiving practically 
nothing, this revelation, I for me, never like.’^ 

The most generous Husain sent him at once ten thousand derhams, with the 
following Quatrette in Arabic. Its translation runs thus: — 

^*0 person 1 thou hast made much haste. And owing to that haste, I am 
not able to oblige thee with much. If thou hadst given me a little more time, I 
would have perhaps been able to satisfy thy request. I know it is very little and 
I hope you will accept it, and think as if thou hadst never requested, and 1 had 
given thee nothing.’’ 

It is related by Hadhrat Anas that one day the most venerable Husain was 
presented with a bouquet of flowers by one of his maid slaves. He smelt it, 
and then and there released the slave from the fetters of slavery. Anas, being 
surprised, asked Husain as to why he set free such a beautiful slave for so 
insignificant a gift. This was the sublime reply: Anas ! do you not know what 

Allah says in his most sacred Book ?~*'And when you are greeted with a greeting, 
greet it with a better ( greeting ) than it or return it; surely Allah takes account 
of all things.*’ ( Holy Quran, IV; 88 ). The only best present to her could be 
what I have done for the pleasure of God.” 

It will be rather out of our province to go citing instances after instances, 
proving the very many sublime qualities of this matchless personality. lUo 
wonder then that the Medinites# one and all, were keenly grieved at heart when 
he left Medina for Mecca, for, to them he was the Prophet, Ali» Hasan, all 
combined. And again, it is no wonder that he soon became in Mecca also the 
most towering personality, guiding people in the ways of good life. Islam was 
built, and brought up by the life-blood of many faithful martyrs. When 
it was threatened with complete annihilation, its regeneration required the 
martyrdom of such a peerless and pure soul like Husain. His influence and fame 
still rings throughout the Islamic world. He died to live for ever. His sublime 
qualities had at last their triumph. What an amount of faith and patience we 
see in him 1 Verily, character is the crown and glory of life. Character and 
culture, greatness and goodness, these were put to the severest test. The 
highest cause, the cause of Allah, needed the services of such a person. Husain 
sacrificed his all, body, soul, kith and kin, to save Islam. Who else could stand 
the supreme ordeal. May his life and character guide us through all the 
darkness and doubts of life. 


CHAPTER V. 

After The Prophet’s Demise. 

We have eeeu how Islam was plmsed on a firm footing by the Holy Prophet. 
Hnhammad. Bnt -^le moment the good eonl hade farewell to t^ world, the state 



dikhed !fa<oiB Mtd M ifi«vitet^'£atinitel^^raged7< 
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the antold snfferipgs and ofdanudps of the Prophet’s deecsadants reephod its 
pathetic climax m the martyfdein of Husain. 


While Ali was very busy with Prophet’s obsequies, unsriudful of evOt^ 
itiilog pise, Abu Bakr became the , Ist Caliph of the Moslem since then. 
Islam’s position then, which was already shaken, would he made only worse, 
if Ali had interfered in the affair with his undoubted and unquestioned claim. 
'Ho thought it best to keep aloof. He himself explaiUed about his position 
thus: * *T perceived my o^ right, as ordained by God and His Prophet, 
had been usurped by those who could put forward no claim to it. My eyes wet^ 
full of tears as if dust had fallen in them. I meditated if I should bear the calamity 
patiently or should unsheath my sword. If I followed the first plan, the world 
would think that I was brightened of the Caliph’s man power. It 1 chose the second 
alternative, Zslam, which had not yet taken root, would easily have been eradicated 
and the people would consider that Ali was inclined towards worldly pomp. In 
obedience to the Prophet’s dying words, I had to resign myseslf to the Will of God 
and, as pigeons accompany each other, I joined them in their fight. I 
went up as tiiey did, and came down along with them so that 1 might guide them 
to the proper roosting”. In accordance with this noble view, Ali was ever ready 
to help Abu Bakr whenever he was consulted regarding important affairs of Statq, 
and it most be said to the credit of Aba Bakr that he did not fail to reoognise the 
superiority and ability of Ali. 

' Old companion Abu Bakr’s imlgn Thsted for only two and a half years. 
Omar reigned for ten years. Though Ali was given a chance to succeed Omar, 
one of the conditions iqlposed upon him was that he should follow the footsteps of 
the first two Oaliphs, He oould not natnrUlly consent to this condition. Osman, 
was then chosen for the place. 

Osman ruled for about twelve years. People got disgusted with Osman’s 
rule. The infuriated mob attached his palace more than once, and on one 
occasion a sword from among the angry crowd fell on bis head and he died, 

Thus, the Caliphate fell vacant again. Chaotic condition prevailed 
everywhere in its worst aspect. Noue was now willing to take up tiie position 
Of the Oaliph. ThOre was Uo other go except to request Ali to beeomie the head 
of the Meslem world. All, at last, oould uoi but consent to assume the Tespoasd>le 
peeilaon ef the C4iphate. Ali willingly mid eaigSrly came forwad to swear 
allegiance ‘ on this condition that he would not follow the first two Celiphs’ 
•ekamplee but ubt aoeoid^ to Motau. > - 

So began the strict and straightforward rule 'of All, 'kud the ftfOp I fS t’ s 
principles and Islamic religion were once a^n reinstated. When Ali took 
charge of the Bait-al>Mal, the paluio ^reamry, me first thing that he did was 
to distribute among alakh ef people the surplus amount of' tiiree lakhs that be 
found. This good aoUon did not 'evidently please Inaiiy Who expected a good 

, ,, I t I a.. t 
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thM; kit Btiiet rule would not bo Hkod , btitf tto itme. Ho «tid 2 Uks 

tbiri^y: Qomolft . y^u ooma to tko clear fc^antaini^. wjsb te drii^ of it 
but mind you will not bear my bard and . foot in aocordwe 

Divine orders as y pur minds have long^beon polluted with worldly desires^? 

AU dismissed’ all the wicked governors, appointing instead Godfearing mon^ 
This only augmented the prevaihhlS dis-content. BebelHons and conspiracies 
followed, and Ali had*^ to fight against a well organised force of his enemies; 
even Ayesha, the Prophet’s wife, openly assisting in the rebellions and wars. 
Ali^s success did not improve the situation. It may be rather out of place here 
to deal iu detail about the various doings of the followers of Islaip. Ali, had to 
face in fight, Moawiah, the Omiade Governor, who soipehow escaped his 
deposition. The latter managed to gain everything by trickery, bribery and 
what not, and Ali’s men deserted him. To make a long story short, the rule of 
this good son of Islam came to an aJ5rapt end. In the morning as he was just 
prostrating in the mosque for prayer, the poisoned sword of one Abdur Eahman 
ibn Muijim cut deep his he^. The blow I^oved fatal. 

I 

4.J* li\ ^ 

. . . ■ /■ 

We have noted how All bad triad his level best •-to protect the cause of 
Islam, and we have also noted how the forces against him were too mncl^ 
ready to thwart his attempt at* every step* Ever since the prophet’s deipise, 
right and righteousness had to desparately struggle against overwhehning 
wicked might 

Hasan the son ef Ali, succeeded to the Caliphate. But the then timbnlent 
state of affairs was so uncongenial to Islamic principles of governance, as clearly 
testified to by Ali’s strict rule, that Hasan rightly preferred to keep aloof, handing 
over the Caliphate to Moawiah under certain definite conditions. They were 

( 1 ) That he ( Moawiah ) should act in accordance with the 
prescribed principles in the Holy Quran. 

( 2 ) That he should not nominate anyone as his successor. 

( 8 ) That all Muslims were to have peace, security and safety 
- . of lifey and were to be allowed to settle anywhere in Syria, 

Iraq, Hedjaz, Yemen, otc., especially those friends and 
relation qf AH* , 

. Thus began again the Omiade. supremacy, with Moawiah as Qaliph. It is 
heedless to point out here how this Moawiah’s signing the conditions, as drafted 
by naeaPt w^ but nominal. Though the good and inimcent soul, Hgsan tbps 
tried to keep aloof ftomi the wicked surrondings, even tnat*way he was not left 
alone and safe. Soon, he was poisoned and killed by one of his wives, no doubt, 
instigated by Moawiah and his followers to carry out the teaoherous deed. That 
many. belonging to the Prophet’s family were slaughtered in the mostinhmnfm 
manner, in but another black ohapter in this wicked Omiade’s rule, casting to winds 
the solemn pledges and conditions. Says Husain, the brother, of Hasan, in a 
letter dms i . 

: { A^*younottbt mf 0 ;dwar of |5aw bm Adi I>id yopaet 

slaughter like sheep &e most pious and Ch^-fearing of letaked: 



( 8 ) 


tywy innovation in religion as a hiBtnons crime and who cared naught for 4he critic 
cieme of the wrongful critics 1 You have killed a great number of those guiltless 
personages whom you had pledged to protect* Beware ! You have broken your 
word by the sharp edge of your sword/* 

“ You broke your solemn pledges, revolted against God, and slaughtered 
guiltless souls,” so states Husain in another letter to Moawiah. The latter spared 
no pains to animate his son, Yezid, a hopeless rake and downright drunkard and 
of illegimate birth as his successor, fle used bribery, treachery, trickery, etc*, 
for obtaining allegiance to his son as the next Caliph. Despite all his ungodly and 
unscrupulous devices, he was meeting with stubborn oppositions from Mecca and 
Medina. Having done his best for his son, he died and Yezid took his place. The 
Ahlul-Bait had already suffered much ; and still worse and worst days were in 
store for them and Islam* 


CHAPTER VL 

Yezid’s Usurpation. 

Having assumed the Caliph’s position, the very first thing that Yezid did 
was to issue mandates to the governors of all provinces, demanding from them 
oath of allegiance to him. The governor of Medina, Vahid received a similar 
mandate in which he ordered to see that all important persons in Medina, in- 
cluding Husain pledged their allegiance to the new Caliph, recognizing his suze- 
rainty« Such of those who failed to take this pledge were to be beheaded 
forthwith without hesitation, and their heads were to be sent to the Court of 
the Caliph. 

It goes without saying that Husain refused to pledge obedience, when 
Yezid’s mandate was read out to him by the governor. Soon, his position was 
sure to become hot, and he might be beheaded at any moment. That won’t do. 
That will be only strengthening the hands of the enemies of Islam who were bent 
upon now to root out Islam and the AhluUBait at any cost. Yezid was the worst 
specimen of humanity, capable of assisting in the worst crimes. Ali, also 
suffered martyrdom. Hasan’s timely seclusion and perfect non-interference 
availed him little, for martyrdom was forced upon him. Husain was not 
prepared for this sort of silent and secret martyrdom which could dp no good for 
the cause of Islam. He must leave Medina fo Mecca, a safer place, which was a 
refuge for all. 

Standing before his grandfather’s grave, with eyes filled with tears, he 
cried thus, explaining his delicate and dangerous position : ”0 Apostle of Allah ! 
observe what thy son experiences at the hands of thy disciples. If I swear fealty 
to Yezid, an irreligious drunkard and debauchee, I lose my faith in God and hence 
become an infidel. If I refuse to do so, I have to loi^e my life* Guide me as to 
what I should do.” 

Many tried to dissuade Husain from his project. The pang of separation 
was to much for the Medinites, for, Husain was the most beloved of all. Heart- 
rending cries were heard from ladies who said : This day we lose from our midst 
the Prophet, Ally Fatima, Hasan and Husain; for, in Hosain were alive all the 
attributes and good qualities of the Prophet and the Ahlul-Bait.” So, Husain had t6 
tear away from Medina. Accompanied by his family, friends and relatioim, he at 
last reached Mecca safe, and took refuge in Ae Saba, spendkig bis time in 
^rayeirs and me^ta^ons. 
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CHAPTER m 

Husain at Mecca. 

Such a worthy grandson of the Piophet, the best living exponent of the 
principles and practices of Islam, no wonder, exerted a great and healthy influence 
over the Meccans, undoing in his own, silent way the irreligious atmosphere 
created by the most irreligious ruler, Yezid. One who took pleasure in publicly 
denouncing and degrading the Koran and the Holy Prophet, would even go to 
the extent of treating slightingly the very sanctity of the Kaba, venturing, in 
the height of his blind antagonism, to murder within its precincts the grandson 
of the Great Prophet But Husain patiently awaited the development of events. 

At this time, the Kufians wanted a spiritual leader, for, they had grown 
pretty disgusted with Yezid’s irreligious w^ays. But they were a sort of people 
who could not be trusted so easily, so wavering and unprincipled they were, 
despite their solemn letters to Husain, requesting his guidance. At last, Husain 
found it difficult and even delicate to avoid his proceeding to Kufa, when he 
received the following letter: — 

“ Everything has been arranged and an organized army is awaiting for 
5 ’our assistance. Please make haste and come to us. You will be a criminal 
before God, if you do not comply with our request, for** our aims are religious. 
It is your duty as an Imam to guide us in the path of God when we invite you.^^ 

A wise counsel it was that the Meccans gave to Husain, when they 
suggested him to send to Kufa in advance one trusted by him, so that a correct 
idea might be obtained about the prevailing political atmosphere there. Accord- 
ingly, Muslim, a cousin of Husain, was asked to proceed to the place. The 
Kufians received the emissary of Husain with great enthusiasm and about 12,000 
people were ready to pay allegiance to the son of AH. To this effect, Muslim 
wrote to his master. With all his family Husain started for Kufa, though this 
time also l;ie was much dissuaded from his intention. Despite Muslim’s letter, 
we shrill see how the Meccans’ fears were well-grounded. The shadow is cast. 
We seem to scent the impending tragedy. 

It was no fault of Muslim that he drew in his letter to Husain a rosy 
picture about the situation at Kufa. * But it needs little time only to make a 
clear sky cloudy. Suddenly the tables were turned, and while Husain, with 
his retinue, w»as on the way to Kufa^ unexpected dramatic events had already 
taken place there. Yezid was informed with a good deal of exaggeration how 
the- goodnatured and sympathetic Ansar Governor, Noman Bin Bashir, was 
conniving at the actions of Muslim, Husain’s man ; and so, Yezid immediately 
ordered Abdulla, Governor of Basra, tyrannous and oppressive by nature and so 
quite-suited to his purpose, to take pharge i)f the Governorship of Kufa also. 
The order to him from the Caliph ran thus ** arrow which 

I can shoot towards my enemies. Hence I order you to lose no time in proceeding 
to Kufa. Murder Ali’s descendants without sparing a single soul among them. 
Search out Muslim, as one searches out a lost jewel, behead him and send his 
head ’to.my CjMirt” ' 

; , Withi^aljL.his apd un-lslanaiq ways, Moawiafe iad * at least , a 

8ho,w 0^ rc^peci ibe ; prpphet^s family, and botoe l^s , death he had 

apc^ijiljy li^riKjji^ aTOi^'^ised hU spn tp respect The 

a rutliless , and 
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crutade against Islam and the Ahlnl-Bait. Ws have already begun to scent 
pretty strongly the impending tragedy. The irresolute and cowarcHy Kufians’ 
sudden enthusiasm cooled down also in a moment, when they were threatened by 
the new Governor with merciless wholesale slaughter in case they revolted 
against the Caliph. Muslim was hunted out, as ordered in the letter, and was 
mercilessly beheaded, his head being subsequently sent to Yezid. Muslim* as 
a worthy Hashimite, with that remarkable courage and joy, faced the inevitable 
end. Not satisfied with this, the two younger sons that he had taken with him, 
met also the same fate, two tender and guiltless souls, sacrificed at the attar of 
blood-curdling heartlessness. 

Quite unaware of all these happenings and mainly trusting the hopeful tidings 
from Muslim, Husain with his family and relatives, as already stated, was 
marching towards Eufa. After several days of continuous journey, he came 
upon that barren, desert tract called Karbala. By this time, he had already 
received information regarding the heart-rending events that had taken place at 
kufa. He was almost benumbed and perplexed with overwhelming griefr 
He did not know what to do, and was a^iost on the point of abandoning his 
project, intending to retrace his steps. But inscrutable are the ways of Allah. 
For* life and courage was infused in him from an unexpected quarter. Seeing 
his father in that helpless state the second son of Husain said thus to his father : 
** Father I are we not on *the right “ By God I we have ever been on the 
right,” replied the father. Then added the other : When it is so, what fear 
have we to give our lives for the right ” 1 Who will not be electrified by spch 
words ? 

Many had accompanied Husain from Mecca ; most probably they were 
under the impression that they could share the plunders of war. So, on his way, 
Husain thought it his duty to inform them of his grim and solemn purpose. 
He addressed them as follows : You have witnessed what has befallen us. 

it is the nature of time to create constant changes. Virtue is vanishing fast 
and vice is surviving. A time has come when the believers cannot aim at Virtue 
but through death, and the infidel at his Perished vice but through life. 1 
warn you with the announcement that all those that lack the courage to endure 
the woiinds of swords and lances should separate from our ranks and leave us to 
our fate.” 

These words acted like an acid test. The Chaff, the faithless section of the 
followers, it is needless to mention, flew in different directions, leaving. Husain 
with a handful of his best and worthiest foHpwers, determined to follow him unto 
death. It was with these that he arrivj^ ^t Karbala. Our main purpose in 
quoting the above sublime words is to j^ow the sublime thought behind them, that 
give the gist of the way of Husain’s inevitable and unparalleled sacrifice at the 
altar of truth and righteousness. The readers are also requested to follow Husain 
and his immortal retinue, and let the deserters take care of themselves. 

CHAPTER Vin. 

Towards Kufa. 

Husain and party- had by this time reached the neif^bourbood. of Kufa. 
Ye^id’s Qener^ Hurr, at the head of a teconnoiterinft.fti^i. coming from Eufa, 
appraspheld .the bngm. Although he was in the service lilfTesid, he l^ed Husain 
and his, family rery muoh. He, tiierefore, explained ^ jfhiation in ^jlil to ihat 
worthy son, pointing out to him his ddic^ poaitioii, ai^' Yaaid’s fflnreeB order 
to him was to suiirtmnd fiosain and take him rtraight to- Ki^. SWashew, bis 



sj^mpfthy and aftjBction for the Ablul-Bait bad the upper hand ; he did not then 
carry out the order of his superior. 

Proceeding further, and having made another halt, Husain once more poin- 
ted out to his followers the grim gravity of the situation. He said : ^e form 
which the affairs have taken is manifest to you. The world has changed its colour. 
Virtue has vanished, leaving slight traces. This is the age of Wrong and the 
followers of Right have passed away. The time has come when the true believer has 
to separate himdelf from the mischievous mutineer and turn towards the Creator. 
Life with tyrants is hard to me, and I consider my death as martyrdom.’' 

Husain had now almost reached the place of his tragedy. Hurr, who was 
watching and following him, was served by a messenger with a peremptory order 
from Yezid, the purport of which ran thus : ‘^Arrest Husain, hold him fast and 
lead him to a waterless plain; unprotected on any side by a place of refuge. I have 
commanded my messenger not to part with you, until you have successfully execu- 
ted my order, he would then return and inform me of all your affairs.” 

At last Husain and party reached Karbala, the place of affliction and 
trouble, the region where his and his family's slaughter was fated to occur. The 
melancholic and gloomy atmosphere around caused Husain to ask the people there 
the name of the place, and he was informed that it was called Karbala. He had 
already received the Divine signal as to this place being his final destination. His 
horse suddenly stoppedi and refused to move on. Another horse was called for ; 
that also refused to move. Even a camel was tried, but to no purpose. Then it 
was that he enquired about the place. The Imam decided to camp there. The 
tragedy proper begins now in right, grim earnest. Let the readers read the 
following few lines from the able pen of Sir Syed Ameer Ali, so that their minds 
might be solemnly attuned to peruse patiently the succeeding dramatic events 
leading up to the climax. He says : “No event in history surpasses in pathos the 
scenes enacted on this spot. For days their tents were surrounded ; and as the 
cowardly hounds dared not come within the reach of the sword of All's son, they 
cut the victim’s pff from the waters of the Tigris. The sufferings of the poor band 
of martyrs were terrible.” 


CHAPTER IX. 

At Karbala. 

Mosain and his party o£ seventy one followers arrived at Karbala on the 
second of Muhariam. Hurr and his soldiers had already posted themselves near 
the Euphrates, so that Husain and his party might not proceed further and so that 
they might be prevented from taking water from the river. A waterless, dreary 
plain, scorching heat, and the river bank, blocked and goarded, what else is needed 
to make the situation miserable ? Men can forego food, but what about thirst ? 
Tender ones, old persons, women all thirsting, thirsting for hours ai^ hours 
together, with the river close by, that was the worst of it. that was the grim irony. 

The next day, there arrived Omar bin Saad, with an army of six thonsmd 
itsoBg. Soon other oommaiiders with their forces also rushed to the spot. Yeind^s 
armyi all told, numbering eighty thousand composed Wstly of mercenary soldiers, 
filled 'tile field of Karbala. 'What a sharp contrast between the contending titles 
not oinly in numbers, bat in everything I Oh fhe one side were ranged mail-clad 
metiort, chiefly werowiarieei wdto-had enrolled themselves in the army for the 
sake of qioUs only. I^eieas, on the other side, were men, who in otter disregard 
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ot eMtbhty consideratioiss, had WiHin^y accompanied Husain lo defend the 
Sacred Cause of Islam. Although pinch o| thirst and hunger, together With the 
anxiety, for their women-folk, had driven the followers of Husain to desperation, yet 
they possessed in them those firm, stout, and unshaken hearts, which would have 
encouraged them in the execution of their noble mission, had eveh me lofty 
mountains of the world or the gtirgliiig waves of the sea stood in their way. The 
one side represented mete brute for6e, whereas the other represented character 
aind self-determination. Soul-force, righteousness, virtue, and truth, all these, were 
struggling hard against mighty brute-force, vice, wrong and falsehood. 

Omar bin Saad held interviews with Husain, and the latter showed him the 
various letters written by the Kufians, and he explained to the General the purely 
spiritual aim of his undertaking. The hard-hearted and wretched Yezid could not 
brook his General’s sympathetic interviews with Husain. His strong letter to Omar 
is worth quoting, bacanse it reveals outright his devilish nature. The letter says : * 

'*Omar bin Saad 1 1 learn that. you spend full nights out of your camp along 

with Husain near the bank of the Euphrates. You hold friendly discourses with 
him on various topics and show him every mildness. Now, as soon as this reaches 
you and you read it, see that no drop of water is carried to Husain’s camp, if .you 
niind your owii welfere. Post your men between the Euphrates and Husain’s 
soldiers. Attack tod destroy them. 1 allow the use of the water of the Euphrates 
to Christians and Jews, but shut it up against Husain, his relatives and friends. 
Guard the bank, so that they may not be able to take any water, in return for 
what they have done to the pious Caliph, Osman, who was so unjustly treated. 
Though I know that harming dead bodies does no good or evil; but as it drops 
from iny pen, it is binding on you to trample their dead bodies under the hoofs of 
horses, after you have Idlled them. If you are reluctant in carrying out my 
orders, hand over the charge of my forces to the bearer $ Shimar Ziljoushan, and 
come over to me to wait for my future orders.” 

slave would condescend to undertake the murder of an innocent soul 
like Husain.” Thus remarked Omar, having read his superior’s letter, save 
Yezid, the wretched and the most wicked, who would not have sympathised with 
the Ahlul-Bait, and whose heart would not have pelted for the purest soul — Husain ? 
Persons like Hurr and Omar, though they were under Yezid’s service, guided by 
worldly gains, could not but be moved, by the divinely nature of the Prophet’s 
grandson, and Karbala’s tragedy has its slightly relieving and soothing features in 
such human goodness that glimmered here and there, despite Yezidic darkness, 
threatening to envelope everything. It is pertinent to mention here in advance hew 
even Shimar’s wife turned away her face in utter disgust and horror, when her^ 
husband showed her in triumphant glee the gory head of Husain, and it is said 
that from that time forward she renounced all intercourse with him. (Shimar was 
the murderer of Husain). 

Those pitiless puppets of Yezid nSt only denied water to the Prophet’s 
holy souls, but even went to the length of ridiculing them beyond imagination. 
Horses, dogs, and even pigs, freely drank from the river, but vessels filled with 
water were shown to the thirsty Ahlul-Bait, only to be spilt before them with 
devilish glee and ridicule. Tlfis was more than adding insult to injury. See what 
one d^nuied and debassed said to Husain : Husain 1 don’t you see Hie 

crystal wafer, as pure and transparent as the atmosphere above 7 By God ! you ' 
will not be able to allow a^i^op pass through yomt; throat until you die with ar 
pairphed tongue.” . > 
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With absolutely no chance to taste a drop of water, those in Husaiii’B 
catnp» young and old, women and children, passed the seventh day of ^Muharra^ 
also. Oh I the parched lips of the tender ones, no water even to moisten their lips! 
And mothers sitting by theUi in utter helplessness! The eighth of Muharram 
dawned. Husain could not bear to see the piteous plight of children panting for 
water. That night, he sent his brother, Abbas, along with his fifty valiant men, to 
bring water from the river. It was not without service struggle with the enemies, 
who were posted oh the batik, that they succeeded at last to bring to the camp 
twenty pitchers of water. After this, it is needless to mentiont that Omar made 
arrangements to see that the bank was guarded more carefully and strictly. 

In the morning, on the ninth of Muharram, Husain saw a big army 
advancing towards his camp. Mounting upon his horsci he marched towards 
the advancing force. That was the opportune moment to have his last say to 
them, for, he thought it his solemn daty to try all possible means to avoid blood- 
shed and slaughtering, to prevent them from committing the worst crime of 
slaughtering innocent souls. Thus, he addressed: *'0 people that call themselves 
Moslems 1 Know who I am and what lineage I have. Then consider well, whether 
it is allowable for you to murder me. I am the only surviving son of your 
Prophet’s daughter. I am the son of Ali, the selected servant of God. I declare, 
for your information my faith in God, His Holy Prophets and all that was sent 
down on Muhammad, the last of them. Was not Hamza, the chief of the martyrs 
during the time of the Prophet, an Uncle of my father ? Was not Jaffer, who was 
given wings to fly to Paradise, my father’s own brother ? Did not the Prophet 
declare about my deceased brother and myself, ‘These two are the Chiefs of the 
Youths of Paradise’ ? Did he not say, ‘I leave behind me two weighty things, the 
Book of God and my children’. These things have certainly reached your eats. 
If you confess my statement, you are on the right. But if you think I lief which 
God forbid, I have never done in my life, there are still alive the companions of 
the Prophet. You can ascertain this from them.” 

Then Husain had a conference with Omar bin Saad to impress upon him 
and his accomplices what a heavy crime it would be on their part to attack him 
who had done no wrong. But finding that his advice had no effect at all on him# 
he sent a message to the enemy through AbbaSf requesting a night’s respite for 
prayer and meditation before the commencement of the fight. Better and wiser 
counsel prevailing, the respite was granted. Then the two armies retired* Des- 
pite this temporary lull and truce, the members of Husain’s camp continued to 
suffer more and more from unbearable thirst and hunger. The shades of night had 
fallen fast, and Husain’s camp was surrounded on ali sides by the enemy’s forces. 
The impending gloom of tragedy seemed to have already cast its shadow over 
that dreary, desert plain. All forces of darkness and devilry seemed to comp- 
rise in a body to destroy those helpless band of innocent eouls. Oh! what a heavy, 
feverish night it was ! 


CHAPTER X* 

rtiie Sad Night 

That sadf unforgettable night, ever memorable in history I What a thrill of 
horror, sympathy and sensation, must pass through our minds, when each scene of 
that night seems to pass afresh before us 1 So vividly is the whole picture drawn 

* I^obarram is the first month of lelamia Calendar# r 
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0 ^ our :jqiental canvas. CaUous Kai:bala I How dark and fieroe thou looked 
that night! 

The wicked soldiers of Yezid were restlessly guarding the tents of Husain. 
Deafening and sickening was the noise among them beating^ of drumsj blowing of 
trumpets, sharpening of swords. They were making all horrible preparations to 
nufsaore the matchless innocents. They had lost their heads; and hearts, of 
course, they had not. Even wild animals, even the most cdi:nb^^ous specimens, 
would have shrank from approaching those holy band of Husain. But these 
inhuman human wolves were bent upon their foullest, crime. Their howling must 
have sent a shudder of fear into the minds of Husain’s women and children. O 1 in 
what a pathetic plight they werei already famished by hunger and parched by thirst I 

Within those holy tents, quite a different atmosphere prevailed, despite the 
threatening calamity. All were engaged in deep meditation and soul-thrilling 
prayers to God, That extraordinary divine spirit and devotion had enkindled and 
enlivened all of them, and old and young were every moment anxiously awaiting 
to claim the partnership of inevitable death. A new life was glowing within them. 
They would stand by Husain, ready to be a* willing sacrifice in his cause. “Let the 
morning dawn, and we shall show how to defend the son of the Apostle of God 
to the last.*' These were their words. Each was preparing with that peculiar joy 
to meet the lord. We shall quote one typical incident of that night to show how 
the sublimest spidt animated Husain’s people. Zainub, Husain’s sister, dressing 
her two little sons in their prettiest garments, impressed in them the gravity of the 
sacrifice to be made in the following words : 

“Mind not your ages, but think of your connections. Your paternal grand- 
father, Jaffert was so brave, that as long as he was alive, none but he could carry 
the Prophet’s banner and he held it so fast that it could not be captured by the 
enemy. Only once it fell to the ground, when both his hands were severed from 
his body and he could no longer hold it Your maternal grandfather^ Ali, has 
established a name unsurpassed by any. Victory bad been certain, in whichever 
battle he was asked to app^r. Be it known to you that just as the field of Mina, 
near Meccai is reddened with the bipod of animals, sacrificed at the Haj pilgrimage 
so will the opposite plains be rendered crimson tomofrow by the blood of the 
Prophet’s familyi and its supporters. Would you allow me on the Day of Judg- 
ment to present an honourable face before my mother, Fatima, the daughter , of 
the Prophet ? This can only be done by your interception between your uncle 
and his enemies, by sacrificing your lives for his. Should you do sq, I shall excuse 
your dues of my milk with which I nourished you in your infancy. I sdiall 
honour your blood by colouring my lace with it and I shall glorify your bodies by 
laying them on the carpet of the Prophet.” 

To Husain, heaviest and most trying must have been that night. But he 
had the one supreme consolation that at the last hour he still retained an extra- 
ordinarily staunch band of followers, who had . unanimously resolved to stand by 
him and die for him. He said • “In faqt I am proud of these friends of mine. 
None by this time could ever get such a number of ttne and sincere friends as I 
have^’. Even after informing them that he was prepared to stand the trial alone, 
that the enemy was desirous of having his blood alone, and that all were at perfect 
liberty to make good their escape in the cover of darkness, adamantive was their 
resolution. “Never -may God show us the day that we survive.” Who wiil 
not he ^fectrified to face death or even worse, having heard ttie pathetic statement 
from Huiain. It runs ^ 
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" Ne^i>'0 if^le I I i^thdtaw ’my hold uimn yoii. 1 ligditon ybnr sbooldezs 
from the burdm of yoar pledged attachment to me mad I freely allow yon to desert 
me. If you are afraid or asbatried of being blamed; I assure you that the darkness 
of night would sufficiently cover your being recognised. I advise you in this way, 
because the enemy is desirous of my blood alone and would not question any one 
else, provided he is sure of bis hold on me.’' 

Restless, sleepless, and busy was Husain that night, going through multitu* 
dinotis responsible duties. He bad to pacify and console the ladies and children, 
instilling in them that spiritual courage and life, so that they may face as true 
martyrs the worst distress that was in store the next day. He bad to impart his 
final religious lessOns to all his friends and relations who had so readily' volun* 
teered to suffer in the holy cause. He roust prepare everything for the next day’s 
defence, and be roust put forth all his spiritual fervour in his final communion with 
God, so that he might obtain from that Perennial Fountain, full, invincible, inward 
strength and courage. O 1 what a tower of patience, determination, and faith I 
And at the height of distress, what a deep devotion to Him I Self-abnegation and 
selflessness, entire and whole-hearted submission to His Supreme Will — all these 
reached their, marvellous climax . and sublimity in him. It was a momentous, 
wondrous memorable night, the holiest struggling against the : unholiest. 
Allaho-Akbar 1 


CHAPTAR XI. - 

The Day of Martyrdom. 

Over Karbala dawned the tenth day of Moharram, the last day on 
earth for those little band of martyrs*- Alon^ with his associates, Husain 
performed the morning prayers^ and about this, the sickly son of Husain, Imam 
Zain-uH Abidin, the only survivor of the Prophet’s family, states thus: '' My father 
performed his pravers in the dusk of the tenth morning, followed by his 
associates and when he finished it, he lifted >up his hands and said: ''O Lord I I 
rely on Thee in all my sufferings and Thou art my hope in all my trials and 
misfortunes ; worldly troubles are such that they carry away one’s patience and 
control over one’s self ; if Thou dost not help me, Thou givest opportunity to the 
enemies to laugh and ridicule. Thou art my refuge and place of safety. I comp- 
lain to Thee and to none but Thee of my adverse circumstances. Thou wilt grant 
me patience to endure troubles that await me and wilt keep me firm and resolute to 
suffer ungrudgingly the coming- hardships. Thou art the controller of all Destinies 
and it is in Thy power to make one attain one’s object or lose it.” 

The battle-drum was beaten ; the combat was about to commence. Even 
at that last motnent the Imam wanted to point out to the enemies the bitter folly 
of their move, wishing to dissuade them from committing the foullest crime on 
earth. Not that he was afraid of death at their hands, but he had that deep and 
limitless compassion and mercy towards those misguided opponents. Along with 
his faithful small band,' he came out cap-a-pie into the battlefield and seated on a 
camel, he delivered a stirring sermon in Arabic to the party in front, appealing to 
them in the naihe of God and his Beloved Prophet of Arabia, not to commit such 
a horrible deed. The men in front stood dumb-founded and made no reply. 
Before the Imam, Burair had already stirred the hearts of the opponents with 
a speech; All were fully convinced, all were deeply moved by these q;)eecbe8, 
but none dared to do the right. The naturally sympathetic Hurr was now in a 
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If iiittinV app0ah w : At any thepe speechaa 

Hfii with bia thraa companicma, wenfc ovei tor the Imam’s side* and 
addressed the enemies on behalf o{ the Proi^et’s family. The only 
reply to his speech was a volley of arrows. The Imam summed up his 
arguments thus : 

“ I have now finished my arguments and have declared my choice of death 
whUe fighting along with my few desciples. But remember, by God 1 You will 
not survive long after uai llie milhstone of death will roll over your heads and 
will grind you' to powder. My father has informed me the prediction of my 
grandfather fo this effect.” 

** Now begin your attack. Let your friends join you. and let what is to 
happen^ happen. Attack and give us no time ; for, I have entrusted all my 
affairs to ibe powerful hand of God who controls every creature.” 

Husain then rode on a horse, arranged his loving companions’ linCi and 
waited for the commencement of the battle from the other side. 

A man named Abdulla came up at a gallop on his horse. Surprised to 
see fire kindled for safety around the Imam s tent, he haughtily and impertinently 
exclaimed : '^Husain 1 it be annouuced to you^ that you have chosen fire for 
yourself even in this world from now.” The thirsty Imam prayed to Allah for 
an immediate punishment for the wretch, with the result that his horse, to the 
great surprise of all, jumped into the fiery trench, where both the rider and the 
ridden were burnt to ashes. 

Immediately after this, Omar bin Saad picked up his arrow and calling 
others to be his witness, discharged it as the first arrow towards the Imam. It 
was a sign to begin the combat in right earnest. Arrows after arrows were sent 
by others in the same direction ; but none were killed. Then there ensued single 
combats. Two persons from Omar’ side came out and desired somebody from 
the Imam’s side to fight. Accordingly, two from the holy band went forth for 
the contest, slaying the two enemies in a moment. A state of guerilla warfare 
continued for some time, with single person or in pairs from, either . side, untiU 
fifty faithfuls of the Imam went to the isles of Bliss, sending hundreds . of beastly 
foes to regions of eternal fire. Hurr exhibited extraordinary valour, swiftly 
despatching many from the enemies’ rank. . ** He fell upon the oolumns of the 
enemy like an enraged tiger and tried to break through them. He created quite 
a bloody sight in the attempt and killed eighty-two of their number^’ He kept 
on slaughtering the foes untill the last moment, though he was besieged on all sides 
by showers of darts. He was utterly fatigued, and had almopt neared his end. 
He was taken to Husain’s camp. ** O Lord i Accept him as Thy Guest in 
Paradise and have him matched with Hoiirie.” He died a brave and true martyr. ; 

The aged veteran from Husain’s camp, Muslim bin Ausaja, showed a lion’s 
ferocity and valour in killing one after another fifty of the best soldiers of the 
enemy who were sent to face him. “ Though enfeebled by age and three day’s 
hunger, be exhibited to the world, not by words, but by deeds, that it is not bread 
and water ( alone ) that keeps a man alive and strong, biit bis faUh in the Lord 
and the wofd of the Alinigbty.” At last he also fell a prey to tbe eneniy’s darts, 
Husain blessed him, reciting the verse, There have been some whom ffie li^cree 
of God has overtaken and some still in expectation of it and have not phangep 
their minds.^’ Thus, by lioon time had fallen many of tfie valiant folio wers .bt 
the Iknam, and there wmained only the ir.elativos. Aged men and mere 
fought like liott$ and fell'like true jp^rtyrs., Famished and thifsty, they 
with iriviticible, divine valour, . ' • ‘ ‘ ‘ ‘ 
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It is that on th^ tenth day the grim fight <msqe4 between 
Imam Hasain’n pa?ty eQ4 Yeaid’s men, who were thirty thoudand according to a. 
report and people were being killed like chaff and when the sincere and faithful 
companions of Husain were {sacrificing themselves, one by one, so much SO that 
even Bareer Hamdani was too killed then and there the mother of Abduilah Kalbf, 
whose name was Qamar, called forth his son and said to him thus:-*'Altbough thou 
art the peace of my heart and the income of whole of my life and thy separation 
is unwilling and painful, but what can 1 do? I see that the earning of Fatimah 
(Prophet’s dear daughter and the mother of Imam Husain) is being robbed. 
Nothing is more dear to me than the son^^f the Prophet- Husain-thou seest that 
the tmam often looks with the sight of sigh towards the tent of chastity. Hia 
restlessness and anxiety is considerably increased since morning. The day of 
faithfulness and name is this very da^ and that X wish tbou shoqldst not ton 
spare thy life/’ 

That blessed son of that lady replied :-“Thousand lives may be sacrificed 
at Husain’s altar ; blessed is he who partakes in this holy task, only I wish I may 
bid farewell to my wife, for, only 17 days have passed, that I married that she 
has left all her relations for my sake.” Qamar said:-“What barm is there in doing 
so, but know that women are generally fools. I am afraid lest you may be led 
away by her love.” 

He proceeded straight towards his -wife •'and spoke:-"‘^Thcnigh it is not a 
custom that a newly married bridegroom should go to fight leaving his bride behind, 
yet I am obliged and helpless. How it dan be endured when I see ’the house of 
the son-in-law of the Prophet destroyed and routed and that I should keep aloof 
myself? I wish I may get myself sacrificed at his altar.’* That sincere lady 
sighed and said:-* Alas I there is no Jahad prescribed for women-folk, otherwise I 
mjself would have also availed of this opportunity of sacrifice.” I, however, 
am content with your proposal, you are going away but you should also 
make this promise before the Imam that without me you would not enter 
paradise.” 

In short, both these couple came before the Imam. Wahab requested for 
the permission of going to the fight. The wife addressed:-* ‘O son of the Prophet I 
I have two objects in view tooi the one being that you should take promise from 
my husband that he should not gq to Heaven except with me, the other being that 
I may be permitted to remain as a servant of Ahlul-Bait *^1 J^l (the 
family of the Prophet) so that I may be safe from the sight of illegal men.” The 
Imam having heard this, wepti and Wahab spoke:- ‘You are witness that I promise 
that without my wife I would never step into Paradise and you make her remain 
amongst the servants of Ahlul-Bait.” 

However, Wahab, proceeded to the battle-field and having rooted in 
ground the epear began reciting the quatrette r 

*‘l am Wahab son of Abdullah Ealbi. You will soon see me and tny 
QtrbkoQ ;tnd,ni7 s^tta^ks in tbe'battlc* Hjjr is not like thc^of pbilciren playing/’ 



All Akbat, the ton of SusaStt ^ a youth of eighleetl etimnlei^s only, and 
rieenibled the Prophet in eveiy respect, was the next precious Victim. Amidrt 
the cries of the ' ladies/ edtitroliiiig Virith difficidly and surging paternal 
cni^idns, Hiisain himself equipped that handsome youth with the necessary 
f^foietitB and fighting implements, and sent him to the field, with his pathetic 
words addressed to Godj ** Bear witness, O my Lord I I despatch a son, 
t^t resembles Thy Prophet most in formation ot body, ih character, and in tone 
and in mode of s. Caking, to fall, into the jaw s of death. Whenever we ^rey 
restless with a burnini de8ire_tp see Thy Prophet, wC cooled our. eyes, by. casting 
a !.lance on thi*? young form.” 

Seeing Such a noble and handsome youth, even the enCmy could Hot but 
Cielaim With admiration thus : **It seems the Prophet has returned with fresh 
youth Imd vigour.” And to the admiring foes, he spoke : am Ali, son of 

Husain, who is the son of Ali. By the Kaba, the House of God, we are your 
masters through the Prophet I now intend to destroy you by my sword, 
assisting the cause of my father. By Gpd, those born of adultery can never 
rule us”. With all their admiration and with all the full knowledge about the 
Sui^ior position of the Ahlul-Bait, the wretched hnd wicked foes were relentless 
and resolute in their dire and dark destruction. What could valour do ? The 
undaunted youth %as exhausted by the scorching heat, and with unbearable 
thirst he returned to his father after a desperate struggle. The father’s piteous 
helplessness to cool him' even with drop of water, must have created a scene 
unparalleled in history, and this feeble pen refuses to write about it. The father 
eould only give the following consoling words to his dearest one: ** Your grand* 
father is waiting with a cup of heavenly drink to quench your thirst. . Return 
and prepare for death ; * may it be wholesome to you.” Why continue the 
heart-rending narration of this youth’s further desperate struggle with those 
pitiless foes ? He was pierced through and through with arrows and spears, and 
wounded everywhere with repeated attacks of swords. Anybody else in Husain’s 
place would have been shocked to instantaneous death, at the sight of such , a 
bloody butchery of a dear one. Ali also followed others. Here, in that .worthy 
Imam, patience, fortitude, faith, control and will power, reached their sublimest 
heights. The darkest hour of tragedy bad already approached and the severest 
trial awaited the grandson of the Propheh Allah could alone arm him with that 
needed grim determination. It is said that the Imam had an erect bpdy and a 
black beard in the morning of that tragic day. Repeated and swift clamities 
bad within a few hours bent low his frame, and all hairs had turned completely grey. 

In that helpless and exhausted state, the Imam mounted his horse, and lift- 
ing up his infant son of six months, Ali Asghar by name, cried : ' O Lord 1 This is 
the last ruby in my treasures. Him I sacrifice in Thy path”. Then, to the blood- 
thirsty wolves in front of himi he made this most pathetic appeal: what 

crime can you adcuse this child? You blame me for not acknowledging the sover- 
eignty of Yezid. But can any law, any religion, or any sane brain, lay any charge' 
on this infant ? This infant of mine is about to die of thirst. His mother has lost 
her milk through lack of water. Just a few drops to refresh the child: If you 
teink that 1 Want water trickishly, putting forward this young one, I will leave him 
iti your arms. Ybii may quendh his thirst and rdjtum him to me”^ The pathetio 
l^light of that innocent babe, no doubt, frozened and benumbed the hearts of the 
onlook^s. Omar saw the magic effect, and immediately ordered one Barmalai^ 
tht stoniest tfpddimen of the lot, to carry out tbd blackest di^. He transfixed the 
babels neck With a poison^ arrow and the tedder thing biea^ed its With its 
last gaze and sihiie at Husain* iTbe ctxp df misery Was now 4uite fiilL 
able distrtiis Md agony filled tke heart ot that greit toifi. 
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CHAPTER XII. 

The Grand Martyrdom. 

So, the moment approached for Husain to offer bis own saored blood 
to the thirsty and greedy devil. He* who Was bo greatly loved and honour- 
ed by the Prophet of Arabia, was in such a helpless plight^ that every inch 
of the earth below and every span of the sky above, seemed to be bearing the 
v^omous nature against him. Sven at that last moment, his request to Omar, 
either to send him back to the place of his grand-father’s grave to lead a peaceful 
life, or to^ allow him a draught of water, in case of their grim determination to fight 
against him, was totally unheeded. '‘Not a single drop will be allowed to you,” 
was the cursed and callous reply from Omar. He then delivered stirring sermons 
to the crowd facing him, but they fell on deaf ears and deadened hearts. • He. was 
only throwing pearls before swines. Still, the readers who must surely possess the 
finer feelings, should not be deprived of the chance. One pretty long address is 
quoted below : 

*'EnoW ye: I am the son of Ali of the Hashimite tribe. This is enough 
greatness for me, if I am to boast at all. My grand-father is the Apostle of God, 
whose superiority over every living being is confirmed. We are certainly Divine 
lights Illuminated to guide the world. Fatima, the daughter of the Prophet, is my 
mother, and Jaffar, the one gifted with emerald wings, is my uncle. The Divine 
Scripture was sent down to our house and it contains injunctions and precepts for 
the guidance and prosperity of the world. We are a Divine shelter and refuge for 
the inhabitants of the earth, both in its external and internal meaning. We are the 
owners of the Fountain of Kouser and through obedience and devotion to us, 
people can expect the grant of cups, filled by the Prophet with the heavenly drink. 
It is an undesired fact that the thirst of every virtuous being will be quenched by 
such cups to be presented by Ali This Ali is a Divine Guide* whose obedience 
and the safeguarding of whose rights are compulsorily enjoined on the whple of 
humanity. Our friends are the greatest gainers and our enemies the worst losers 
on the ‘Day of Resurrection.’ ‘The Tree of Thooba’ will exclusively cast its shade 
on those that visit our grave. Their residence will be the Central Paradise, and 

they will own spotless, bright souls.” 

*, 

Cavalry, infantry, archers and lancers, surrounded the helpless and lonely 
Imam from ali sides. He had already despatched to bell numerous foes in single 
combats, and was now desperately killing right and left hordes of assailants. His 
sacred body was bleeding with countless wounds, and yet the Lion of God wielded 
his sword most effectively. Said one eye-witness: “I have never, before or after 
this incident, seen one wounded, alone, heart-broken with grief and bereaved of 
sons, relations and friends, making such a resolute dash with full presence of mind 
and charging the enemy with such courage and vehemence as Husain.” 

According to the report of Imam Zainul Abedeen, who was the son of Imam 
Husain* that night, before his father was martyred, the Imam Husain was sitting, 
and his* paternal aunt Zainab was looking after his illness. Then and there bis father 
called his companions in the tent; there sat the slave of Abu Zar Ghaffari who^ 
name was Huwi and who was sharpening his sword and Imam Husain was reciting 
the following verses, the translation of which runs as follows; — 

j dl! ^ ^ dU 
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fM boen ptoafod with mQ*’ % Htmm said;^ I« Allah and Hia A{K)itt^ 
bean pleated with yon.” 

' Gentlemen, let us do justice when evet^ Christians have so much regard for 
the Imam what would have been the heart of Shimar, who inspite of beinf; a 
so-called Muslim, but being blinded by greed, did not fear Allah or His Prophet. 
He severed the head ,of I^m and moreover, did oertaiii misohiefs which my pen 
cannpt write or describe them. 

Then the world darkened^ Storms rose high in saharas. Seas became 
rough and stormy and a cry was beard between the sky and earth;* 

* Surely Husain is killed at Karbala ” *‘0 the people of the world I 
Know Ye that the grandson of the Prophet Mohammad was ruthlessly and 
mercilessly killed like a goat or sheep at Karbala. Surely the curse be upon the 
oppressing people.” 

It will now be easy to understand, if not to sympathise withi the frenzy of 
sorrow and indignation to which the adherents of Ali and his children give vent 
on the recurrence of the anniversary of Husain’s martyrdom. Husain and the 
other martyrs died to live for ever. Their martyrdom revived Islam, the religion 
of God, established by the Holy Prophet, Muhammad. Their martyrdom was for 
the holiest cause, to uphold the highest Islamic ideals. Yezid’s unauthorized 
suzerainty represented in full and afresh Pre-lslamic Arabia of undiluted vices, 
and Islam that stood fpr virtue, truth, and righteousness, was threatened with 
annihilation wholesale. Husain's martyrdom, with his kith and kin, was the only 
sure, efhoacious and infallible remedy, to root out the cankers of vices and 
irreligiousness, sapping the very foundation of Islamic commonwealth, 

What with all the temporal, bribed power of Yezid, what with all the mighty 
hordes of mercenary soldiers, he was utterly defeated in his purpose, and was put 
to pameptionable shame and ignominy. A few handful of martyrs, hungry and . 
thirsty, faced thousands, killed many and they could not but, at last* succumb 
overpowered by numbers. Thousands slaughtering a few, that cannot be called 
victory in any sense— ’’Success sways with the breath of Heaven,” Those who 
fought and died most willingly and gladly in Allah’s Cause, ultimately triumphed. 


CHAPTER XIIL 

The Last Phase. 

The wicked tyrants of Yezid were not satisfied with the brutal murder of 
Imam Husain, the most horrible crime against the most innocent soul. . That their 
malice, opproasion, apd herd heartedness, went further to the extremest limits, is 
proof positive and self-evident aa to their motive being anything but political. The 
women of the Ahlul-Bait, who had already suffered unimaginable distress and 
agony along with their men and children, and who had sacrificed all of them in the 
holy Cause, bereft of tender ones, had to experience fresh calamites at the hands 
of the.oprsed callousness, ^ut it must be said to their credit, pridci and glory, 
that th(^ maintained to the last their dignity and womanhood, so much so, Ydsid 
was put to shame for having dishonoured and distressed thepa, for having taken 
them as captives to Kufa in the most disgnaceful way. He was compelled to see 
that th^ were escorted back to kldiina in a manner befitting their status »nd 
position, 
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where they carried on a shameleBa loot. Even the hoods of Wbinen wefendt 
shstfhd, and what to saj" about their other apparels. The very skin, oti which tjie 
surviving; sickly Imam, Zain-ul-Abldin, was lying, was hot spared. Shiinar, the' 
murderer of Husain, would have killed, then and there, the sickly Imam, Imt for 
the intercession of Omar bin Saad. Tnen they set fire to the tents* What a. 
confusion and consternation this sort of vandalism and barbarism must have created, 
in the minds of those helpless ones, who feared they might be burnt alivei.aud wbo^ 
ran hither and thither, knowing hot what to do I But the npble woman, Zainub# 
who so nobly sacrificed her two little sons for the sake of Husain, her brother, 
maintained that perfect presence of mind, and so was able to save the situation by 
bringing all together at a convenient open place. It was with great difiiculty that 
she managed to bring under her safe custody the invalid Imam. 

In that sad plight, in the open field of Karbala, exposed in every sense and 
surrounded by those heartless tyrants, Husain^s people spent two full nights, with 
none to soothe their bruised and burning hearts, though there were many to 
torment, tease, and insult them in all possible ways. Leaving the dead bodies of 
the martyrs as they were* without caring to bury them, but stripping them of the ’ 
little things 'that were still, on them, the enemy, on tha third day, started for Kufa, 
taking with them the distressed family, who were mounted On camels. Those 
nOble wom^ of the Prophet’s family were brought to Kufa with as much disgrace 
as possible. Writes an eye-witness. . , . 

“I #asf present in Kufa wheri the pillaged family of ’ Husain reached there. . 
Imam Zain-ul-Abidin was seated on the bare back of a camel; baund in chains. ' 
His thighs were bleeding and he was uttering, 
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*^0 cursed people! May not the Lord moisten your soil with showers I > 
Kbu have ujoi paid apy regard to our grandfather, the Prophet. What reply , 
can you give* if we and Prophet jointly question you on the Day of Reokbmng? .^ 
You carry us bH cameVs without either Utters or saddle cloth on them. You treat us.^ 
like ordinary people, as if we are not the Founders of fieligioxi. OCmiadesI 
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Time 1 Woe to Tliee !. WliM ib uiMaltblut friend thou art I In the mom 
and in the eve there are slaughtered numy. by Thy banda! O the Time does not 
give concession to anybody nor it takes any veward 1 Surely everything is in the 
bands of Allah! Every living man is walking on the path of death?’ 

Imam Zainul Abedeen said that his father recited these three or four times 
and he understood his purport. His heart trembled and his eyes were full of 
tearSf and he understood that the calamity could not be removed. His paternal 
aunt heard these verses and as the women folk have no power of endnrancet idie 
became uncontrollable. She stood, ran without her shoes and nothing on her bead. 
Her veil was hanging behind on the ground. She went to Imam Husain, cried 
and expressed her grief and said to him : — 
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'^O my Brother, the successor of the past, and the oooling object of 
my eyes, and the token of the present living progeny of the Holy Prophet! 
I wished I would have been dead ere long.’^ He looked towards her and 
said : *'My Sister I Let Satan not carry away thy endurance. Surely the 
people of Heaven shall die and the people of the earth shall not remain alive 
and everything is perishable except His face. To Him the order returns and every- 
thing will return unto Him. Where is my father? Where is my grand-father, 
those that were better than me and in whom I find the best example? I make you 
9 wear that if I die, thou shalt pot g^riuents nor shalt thou scratch thy face.” 

Wounded and bleeding all over, he dragged himself to the river bank for a 
pool dritdc. But before he could taftte a drop of that precious liquid, his mouth 
was wounded by an arroWf and the water in his hands was full of blood, lo 
distress, disgust and agony, he said; '^Destiny has stopped my share of water in 
ibis world. I must wait until I get a cup of heavenly drink from my grandf a therms 
hands.” iSs^ys Ameer Ali: ** Wounded and dying, he dragged himself to the river 
side for a last drink; they turned him with arrows from there”. ‘ ’Gibbon writes: 
VAlone, weary, and wouadedt be seated himself at the door of his tent. As he 
tasted a drop of water, be was pjerced in the mouth with a dart; and his son and 
nephew^ two beautiful youths were killed in bis arms. He lifted bis bauds to 
Heavenmthey were full of blood and he uttered a funeral prayer lor the living and 
the dead?' 

When the Imam felt assured that be would soon succumb to death, he 
ultimately let himself Ipse apd fell down from his horse. ^ ^^Ih^ising himself for one 
desperate charge, he threw himself among the Urnmeyads. who foil back on every 
side. But fipAt with loss of blood soon sank to the gronpd, , pnd then the 
murderoiki crew railed upon tbaiMng hero* Thayci^o# hhr <iie ^wat 
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ttid strilkda of tinlttii^fiod OH Mi bo^, 

and subjected it to every ignominy in the old spirit of ♦Hindi Th^ UAtried tile 
martyr’s teed[ le the oastie of Kufa« and the inhuman Obaidullah struck it on the 
mouth wi^ a canei 'Alas exclaimed an aged Mussalman, *en thesh lipd have X 
seen the of the Apostle of God.” 

According to another reporti Imam Husain fainted due to ekoesi of 
bleeding. The curse^ Omar-bin-Saad shouted,:- 'Cut down his head, Hiieain hl&s 
M t)6#er h> fight any mOte.” According to the report of 'Hazanul Modiineen’, 
ohe Of the slayers asked another, ’'What t if we sever the bead of the ^andson 
Of Due Proptiet, what ^li the people say V* "It is better to en^ge a man of 
another religion than Islam for; this purpose by bribery”. Omar bin Saad asked a 
Ghristian who was a new comer over there in matters of merchandise td sever 
the head of an old, fainted, bleeding man who was lying over there and in return 
he would get much benefit. That Christian went over there and saw that the Corpse 
of yOdhg dnd Old WC^ lying in bleeding and disfigured state. Amongst thekn was 
a babe who had an arrow struck in his gullet lying on the ground with closed 
pailnS. Adjacent to hitn was the body of a holy man pierced with innumerable 
d^rts and arfows, closed eyes, bleedingt faced towards Kaba lying downcast and 
that he was uttering something nimbly. The Christian thought he must have been 
Cursing his enemies, ^\^en be reached near, he heard he was praying to Allah 
thus :-’‘0 Lord 1 Musaitt has fulfilled his promise. Thou shouldst also fulfill the 
prbmitfe top t Pardon the followers of my Grand-fafher”* Hearing so far he 
presumed that Surely that personality ought to be a supernatural and an extra-^ 
ordinary mah. “Even In this helpless state, he still prays for people for their 
welfare”, the Christian grew peculiar and asked : "0 the Saint of Allah* who are 
you and on what account you have been so much tormented” ? 

imam Husain opened his eyes and told the enquirer in a feeble voice thus:- 
**Wbat purport hast thou ? The work for which thou hast come over tO toe do 
it.” He said :-*‘l am not of the army. I have come afresh. Tell me soon ydur 
circumstances, for my heart is being cut to pieces.” 

tiiisaln said :-’t am the grahdson of their Prophet and their guesti l am 
Husain son of Aii. I am hungry and thirsty and am being killed illegitimately 
at their hands. These corpses around me are that of my brothers, my cousins, my 
dear ones and that of my companions. They have routed the whole of my house, 
even did they not spare a babe of six months*” The Christian wept and said :- 
“I have dreamt last night.” Imam said :-“You have seen Christ who gives you 
the glad tidings of Heaven.” 

•Having heard this, Xhe . Christian began kissing Imam’s feet and 
recited the Holy Kalima Jy-j 4.<e Mi -Jl V 

‘'There is no deity except Allah and that Mohatnmd is His Apostle.” 1*his man 
vMnted the ^emisnon from Imam Husain for fight on his behalf. Imam allowing 
him said thus I- 

dijfc **May Allah reward you with His best teward.** th' 
shdrt, that ^an marched towards the oombat, killed many and got kilted idid 

shdttMd ! 


♦ * was thh liittie Uf the muthat of Bluatbrs** Is a bSttU agaliMi thte ?tophel,7Skc ohiWad . 

th« liver of Hams wbe waa tiie unole of die Prophet. , . • ^ , 




ydtt tHHm with } Htmia said ;t It Allah and His Apoat]^ bi^y^ 
bean pleated with you/’ 

‘ Gentlemen, let ut do justice when even Christians have so tnuoh regard for 
the Imam what would have been the heart of Shimar, who inspite of being a 
so-called Muslimi but being blinded by greed, did not fear Allah or His Prophet. 
He a^v^red the head .of Imam and moreover, did certain mischiefs which my pen 
cannot write or describe them. 

Then the world darkened. Storms rose high in saharas. Seas became 
rough and stormy and a cry was beard between the sky and earth;- 

* Surely Husain is killed at Karbala.” the people of the world 1 
Know Ye that the grandson of the Prophet Mohammad was ruthlessly and 
mercilessly killed like a goat or sheep at Karbala. Surely the curse be upon the 
oppressing people.” 

It will now be easy to understand, if not to sympathise withi the frenzy of 
sorrow and indignation to which the adherents of All and his children give vent 
on the recurrence of the anniversary of Husain's martyrdom. Husain and the 
other martyrs died to live for ever. Their martyrdom revived Islam, the religion 
of God, established by the Holy Prophet, Muhammad. Their martyrdom was for 
the holiest cause , to uphold the highest Islamic ideals. Yezid’s unauthorized 
suzerainty represented in full and afresh Pre-Islamic Arabia of undiluted vices, 
and Islam that stood fpr virtue, truth, and righteousness, was threatened with 
annihilation wholesale. Husain's martyrdom, with his kith and kin, was the only 
sure, efficacious and infallible remedy, to root out the cankers of vices and 
irreligiousness, sapping the very foundation of Islamic commonwealth, 

What with all the temporal, bribed power of Yezid, what with all the mighty 
hordes of mercenary soldiers, he was utterly defeated in his purpose, and was put 
to pnn^eptionable shame and ignominy. A few handful of martyrs, hungry and . 
thirsty, faced thousands, killed many and they could not but, at lasti succumb 
overpowered by numbers. Thousands slaughtering a few, that cannot be called 
victory in any sense— "Success sways with the breath of Heaven.” Those who 
fought and 4i6d most willingly and gladly in Allah’s Cause, ultimately triumphed. 


CHAPTER XIIL 

The Last Phase. 

The wicked tyrants of Yezid were not satisfied with the brutal murder of 
Imam Husain, the most horrible crime against the most innocent eoul. Tb^t their 
roalipOt opprpesion, and hard heartedness, went further to the extremest limits, is 
proof positive and self-evident aa to their motive being anything but political. The 
womdn of the Ahlul-Bait, who had already suffered unimaginable distress and 
agony along with their men and children, and who had sacrificed all of them in the 
holy Cat^se, bereft of tender ones, had to experience fresh calamites at the hands 
of the, cprsed callousness, ^ot it must be said to their credit, pride, and glory, 
that th^ maintained to the last dieir dignity and womanhood, so muc^ so, Y^d 
was pid to shame for having dishononred and distressed them, for having taken 
them as captives to Knfa in the most disgtaoeful way. He was compelled to see 
tiuit they 'were escorted back to ){edina in n manner befitting tboi' sfidna 
position, 
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Havlh^ iriiirddre^ Husain, Ifhoae absents of tyranny hUrriedI towards Husaib^s 
tirUtS, where they carried On a shameless loot. Even the hoods of women were nOt 
spared, and what to say about their other apparels. The very skin, on which the 
surviving sickly Imam, Zain-ul-Abidin, was lying, was not spstred. Shimar, the' 
murderer of Husain, would have killed, then and there, the siokly Imam, but for 
the intercession of Omar bin Saad. Then they set fire to the tents^ What a 
confusion and consternation this sort of vandalism and barbarism must have created 
in the minds of those helpless ones, who feared they might be burnt alive^ and who 
ran hither and thither, knowing not what to do! But the noble woman, Zainubi 
who so nobly sacrificed her two little sons for the sake of Husain, her brother, 
maintained that perfect presence of mind, and so was able to save the situation by 
bringing all together at a convenient open place. It was with great difficulty that 
she managed to bring under her safe custody the invalid Imam. 

In that sad plight in the open field of Karbala, exposed in every sense and 
surrounded by those heartless tyrants, Husain’s people spent two full nights, with 
none to sbothe their bruised and burning hearts, though there were many to 
torment, tease, and insult them in all possible ways. Leaving the dead bodies of 
the martyrs as they were> without caring to bury them, but stripping them of the 
little things that were still, on them, the enemy, on the third day, started for Kufa, 
taking with them the distressed family, who were mounted on camels. Those 
noble women of the Prophet’s family were brought to Kufa with as much disgrace 
as possible. Writes an eye-witness. 

Was present in Kufa when the pillaged family of Husain reached there. 
Imam Zain-ul-Abidin was seated on the bare back of a camel; bound in chains. 
Hia thighs were bleeding and he was uttenng, 
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'*0 cursed people! Hay not the Lord moisten your soil with showers 1 
Vou have not paid npy regard to our grandfather, the Preset. What reply 
can you ^ve, if we ud the ^*rophet Jointly question you on the Day ef Reohoning? 
Yon can^ us on camels without either litters or saddle cloth (m them. You trrat us 
like ordinary people, as if we are not the Founders of Religion. O Cmiades I 
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ynxtt does your silence mean at our distress and hardsliip? Why do you not 
reply to our cries? Out of joy, you clap your bands behind us, and you tease us on 
the way. May you be destroyed! Was not our grandfather, the Prophet, who saved 
the world from falling into the pit of ignorance 

From Kufa, the heads of Karbala’s martyrs and the Prophet’s family were 
taken to Yezid’s court at Damascus, as it was feared that the stirring speeches of 
the surviving Imam and those of Zainub and Ummi Eulsoom would create a 
revolution against Yezid’s government. Their very presence, so distressed and 
dishononred, was quite enough to arouse popular indignation against the perpetra- 
tors of such heinous crimes. But at Damascus too, the distressed family was able 
to extract that legitimate sympathy from all. \ ezid found bis position too hot. 
Even his wife, sorely feeling for the women of Husain’s family, scolded him out- 
right. Yezid tried to please the aggrieved members, with a show of special favours 
and regard. He even vainly tried to point out that he was not responsible for 
Husain’s murder. He returned to the Ahlul-Bait the pillaged articles and also 
the heads of martyrs. He had already done his worst in the most deliberate 
manner, and all this show of repentance and politeness was of no use at all. Yezid 
was forced to admit his guilt. He could not stand the searching questions of Zain« 
ul- Abidin. What else is needed to show how the tyrant totally failed to achieve 
anything except ineffaceable ignominy, and damnation? On the other hand 
success in its high moral sense, immortal fame and place, were all vouchsafed to 
the heroes of Earbala. There was a grand triumph of martyrdom. 

With due honour, those noble ladies and the Imam were sent back 
to Medina, escorted by five hundred horsemen under Noman-bin-Basheer. 
Contrast their triumphant journey back to Medina, with their distressed and dis- 
honoured position as captives, when they were taken from Earbala to Eufa, and 
thence to Damascus This is another proof of the martyr’s ultimate success At 
Karbala, the holy family spent a few days in deep mourning, after giving the due 
burials to the bodies of their martyrs. They left the cursed place for Medina. 
The Medinites, one and all, greeted the distressed members with violent mourn- 
ings. For days, together, the whole of Medina presented a gloomy appearance. 

Although the fiej-ce and merciless followers of Yezid had killed Husain in his 
sheer helplessness, yet none of them could remain happy, as history tells us. 
With the exception of one or two all of them were killed, disgraced and tortured. 
Later on, the escaped ones also perished. 

The wretch had tried to uproot the lineage of Fatima, but Allah has filled 
the earth with her descendants today. On the contrary, no one is present today, 
rightly descending from the slayers of Husain, and this fact reminds one of the 
words of the Holy Quran, which says: *’And do not think Allah to be heedless of 
what the unjust do”. (14:42). 


CHAPTER XIV. 

Fore Knowledge About The Martyrdom. 

Husain’s, mai-tyrdom has got its own beauty, sublimity and peculiarity. For 
one thing, he entered into that life and death straggle with Yezid, fully prepared 
to meet the worst, and he was long beforehand aware of the inevitable marked 
out for him. Armed with such a previoas knowledge, he did not avoid the great 
trial, he did not shrink from it, but was only awaiting it, so that be might carry out 
his bounden duty in AUab’s Cause, 



( » ) 


As a matter of fact, his martyrdom was a topic of common knowledge to 
the Prophet and his immediate people, Fatima, Ali and to many of the com- 
panions of the Prophet. 

Ali relates what the Prophet had told him about Husain’s martyrdom. The 
Prophet was informed by Gabriel that Husain would be slain at the Euphrates. 

Ayesha says that the Prophet had told her that Husain would be slain beside 
a river. 

Umme Salmah, the daughter of Saad, is said to have related that Gabriel 
came to her to inform the Prophet of the ruthless slaughter of Husain on the 
Iraquian field by the inhabitants there from. 

The son of Asakir says that Gabriel showed to the Prophet some earth of 
the slaughter-field of Husain. 

Baghvi, the son of Saku, says that once the Prophet spoke that his Husain 
would be martyred on the field of Karbala in Iraq and that whosoever might be 
then present should take it to be their duty to obey and support Husain in every 
poisible way. 

In short, there are hundreds of such authentic reports that bear attestation 
to the fact that the tragic event of Husain was long before passed to the knowledge 
of his most beloved Prophet by the Almighty Allah. 

Husain, having decided to leave Medina for Mecca, paid his parting visit 
to his grandfather’s grave. Closing his eyes, he saw his grandfather in a vision, 
who spoke to him thus: “O Son ! God desireth to see thee killed and thy ladies 
carried as captives in chains without veils on their faces. God hath reserved a 
lofty position for thee which thou alone can reach by the ladder of martyrdom.” 

On the day of leaving Medina, many ladies and prominent gentlemen 
approached Husain, and among those who wanted to dissuade him from his 
resolution, Abdulla, son of Abbas, spoke to him thus: “1 remember the prediction 
of your grandfather who told us that your journey to Iraq would cost you your 
life. Hence, I think it to be my duty to advise you to shun ali ideas of leaving 
Medina.” 

When Husain approached Umme Salmah, a wife of the Prophet, to bid 
farewell to her, she said to him; *‘0 Son I How can I be happy to bid you fare- 
well, when 1 remember the prediction of your grandfather that you will be killed 
in Iraq*’, And Husain’s characteristic and calm reply to h* 3 r gives the high, (fivtRC 
purport behind his firm resolution from which, on no account, could he go back. 
He replied: “Verily, I know the day and place of my murder and the person who 
would accomplish it. I am fully aware of the ultimate results of my journey. 
There is nothing that can alter the decree of God.” 

And just before mounting his horse, Husain uttered these words, pregnant 
with deep, divine philosophy: ‘‘Such is the world that the heads of Zacharias and 
John the Baptist, were sent as presents to the drunkards”. 

Husain was advised to consult the Holy Book, the Koran, regarding bis 
leaving Medina for Mecca. Accordingly, he opened at random a page of the Book, 
^nd the very, first verse that he read was tiius: “Every individual ought to relish 
the taste of death.” 
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, -On )ii$ way to Kufa, Husain happwied to meet Farazduq, the &m0U8 poet of 
^abla \pho warned Wm concerning tfe untrustworthy nature of the Hufians and 
iaid:^ ‘*l^e hearts of the Kufiana love thee. Their tongues praise thee; but, when 
the time of test comes, their swords will be drawn against thy face to murder 
tfaee^’. To this, it was a highly sublime reply that the Imam gavei which was as 
follows: You have stated the facts which I am fully aware of, God is Almighty 

and his powerful hand controls everything. But we praise Him both in prosperity 
and adversity. We are prepared to receive whatever comes from His hands.” 

Journeying further, Husain met another prominent person named Thirmah, 
from whom also he received grave warnings regarding the utter insecurity of his 
lifeat’Kufa. He said: ‘‘Lest you should fall a prey to the mischief of tho 
Kufians, I think it my duty to reveal facts to you. I assure you with a sworn 
Statement that, if you enter Kufa, you will certainly lose your life. Nay, I think 
you will not be able to reach the bDrders, as arrangements have been made to meet 
you on the way and to be done with you. Hence I advise you to change your 
direction and propeed to Yemen, where the fortification on the hill of ‘Jahal-i- 
Ajan will suflBciently protect you from your 'enemies”. ‘‘By God! it is such a 
stronghold that we have never yielded to our strongest foes as long as we had 
been there. During your stay there, my tribesmen will help you to th^ best of 
their means.” In spite of these stern, clear facts revealed by Thirmah, Husain’s 
raply to him was only the confirmation of his original resolution and nothing could 
swerve or daunt him from his pledge to the Kufians. See his moving reply ! “There 
has been an agreement between myself and the Kufians, that I should stay among 
them for their guidance in religious affairs. I think it beneath my dignity to 
break my pledges,. If I successfully discharge my duty, I shall thank God{ other- 
wise! I shall succeed in attaining martyrdom, God willing.” 

Husain, having reached, Karbala, the place of his martyrdom, said: “This 
is our final destination, here will our young and old be slaughtered; here will our 
ladies be deprived of the head coverings and apparel; here will our friends come 
to visit our graves; all this was predicted to me by my grandfather and his words 
can never be false.” 

Thus, from the very beginning, long before his leaving Medina for Mecca, 
flight up to the end, he was fully informed of the inevitable tragedy, and we see 
how he decided to pitch his tents at Karbala, prepared to face the coming tragedy. 
His messenger’s sad fate at Kufa moved him deeply, no doubt, and he knew the 
worst was in store for himself and his family. 

CHAPTER XV. 

Husain’s Solemn Determination. 

We have to pause awhile to consider in detail about Husain’s solemp 
mmation and persistance to proceed to Kufa in accordance with his protpise to.thQ 
Kufians, prepared for tha worst, fully knowing beforehand their hopelessly fickle 
and feeble nature and the adverse state of affairs there. Notwithstanding his 
sacred pledge, he would have been thoroughly justified in conceliiag his intkidad 
programme at Kufa, in as much as he was able to obtain positive proofs as to . the^ 
Kufians* unworthiness to receive his spiritual message and guidance Ordinary 
human nature will surely consider it unwise and unsafe not to safeguard it^f from 
such intending dangers. But Husain overlooked everything, cause, eircumstaniE^ 
knowiei^e Worehand, positive final result, when «lis had to fulfil 

supreme task of Go i, namely, the task of spiritualising people. - * — •' 
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Hera is the classiG example of GOtnpl^fce aa4 unquestioned submission to 
Ditrine will, and we have seen how Husain impressed this central and fundamental 
aspect of his martyrdom upon all those who tried their level best to dissuade him 
from the disastrous course. It is worth repeating his clear and firm statement. 
It runs thus: **I should not like to be blamed by Allah for shrinking from the 
religious duty of training people to be godly and pious. If the Kufians prove 
disloyal and if 1 atn killed in. the discharge of my duty, my position will be much 
nearer God and they will be held responsible for their disloyalty and mischief.” 

Even when he left Medina for Mecca, he was not a little persuaded by many 
to stay there anjidst them, one of them reminding him about the prediction of the 
Prophet regarding his fital end in Iraq. His resolute reply to them was that he 
was prepared for t)ie worst. Knowing fully well that death was decreed to him 
and his people, he was bent upon fulfilling the Divine decree. 

On his way to Kufa, information after information* were received by him 
as to the treacherous nature of the Kufians. Muslim’s martyrdom, no doubt, moved 
him deeply. But the same iron determination was there. It was such a deter* 
mined soul that we see at Karbala, with a handful of holy followers, equally deter- 
mined to share with him death or even worse. His grim resolute spirit vas 
transmitted into the hearts of all the martyrs, old and young, women and children. 
A mysterious mighty will, poirer, coupled with an unshakeable faith in God, can 
only explain the marvel of enduring the worst hardships not a morsel of food and 
not a drop of water for three days on that desert plain of Scorching heat. 

Undiluted devotion to God strengthened their faith. Divine faith filled 
liieir souls with Divine Spirit, and this Divine Spirit gave them that Divine Will 
Power. Solely nourished thus, they completely lost the ordinary cravings of 
flesh. A group of determined souls, armed with such a soub force only, lived and 
fought against everything for three full days. And there was Husain, with that 
unexhaustic Divine Motor Power, radiating inspiration in all. That he was able to 
make the $mall band of martyrs equally determined like himself, ready to follow 
him unto death, partly explains why the martyrdom was such a grand success. 

The gloomy, ominous spot, where Husain decided to camp, frightened much 
his sister, and she requested him to choose a more favourable place. ** Destiny does 
not allow to go any further or to retrace our steps.” See what a characteristically 
determined reply 1 Can complete and unhesitating submission to Divine decree go 
any further? 

On that memorable night, the ninth of Muharram, every member of that 
holy band were strengthening their solemn resolve to die with deep prayers and 
devotion to Allah. The impending calamity, hunger and thirst, could not unnerve 
them at all. Every one was awaiting death willingly and eagerly. The iron spirit 
of the master permeated through and through. A sort of spiritual glow of joy was 
visible in every countenance. The approaching day of martyrdom was their bridal 
day, when they would be able to meet their Lord in Heaven. ‘‘Never may God 
show ns the day that we survive you”. This was their solemn pledge to* Husain. 
Every ope was surcharged with his resolute spirit. 

All his kith and kin, inolciding the baby infant, were sacrificed for the Holy 
Cause. Husain was standing at the door of his tent, weary and alone, thirsting for 
a drop of water. What else is needed to unnerve a man? Even at that tragic 
hour, he did not lose bis presence of mind. He was ready, prepared and firmly 
resolved io offer ihe greatest sacrifice, He. was at the lowest ebb of adversity an4 
a complete pii3ture.ol pusery* Did be murmcr, did be complain to. Go4 
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and eay, **0 Lord, why hast Thou forsaken No, not at all. He was deter- 

mined and glad to stand the worst trial. His prayer to Allah then was only his 
humble request to strengthen him further, so that he might boldly face the inevita- 
ble calamity. This was his prayer: ‘‘O Lord ! My life is in distress and Thou 
art my helper in my troubles. My strength has given way and it is from Thee 
that I can gain strength Thou art my Master and Bestower of all the blessings 
that 1 have enjoyed. Thou art the goal of my desires. Help me, O Thou Most 
Merciful ! and let Thy help suffice me.” 

Hope, faith, optimism, presence of mind, self-control, self-abnegation, the 
high sense of social responsibility all these reached their Divine zenith in their 
unparalleled martyr, and his inexhaustible strength of will and character was fully 
transmitted to all his adherents. Distressed to the utmost, none despaired or 
felt dejected the last. All were restless and anxious only to meet the destined and 
glorious end. That is why it is said that before this unprecedented martyrdom, 
headed by Husain, even Christ's sacrifice must surely pale into insignificance. We 
do not see the same sort of determined attitude and willing submission to His 
Supreme Will in Christ or his followers. When the hour of trial came, they 
showed the worst weakness. Instead of standing by their Master at the worst 
hour of calamity, entirely unnerved and like typical cowards they looked to their 
safety and deserted him. Tha Master himself last his presence of mind and 
strength of will at their desertion. He became nervous and dejected and' cried in 
despair to God, “Why hast Thou forsaken me''? Did Husain complain to God 
similarly, when he was left alone and helpless, deprived of those dearest and 
nearest to him? On the other hand exhibiting that rare Divine optimism, he 
prayed to Him only for further strength and inspiration, for, He is the God who 
confers the highest Bliss and relieves the worst distress. The Eternal Source of 
all inspiration and strength. And how nobly his followers acquitted themselves ! 
They followed him unto the end. They showed the real meaning of followers. 
They did not felter or fall in the middle. Such a stern, unbending stuff could not 
but leave behind an immortal and glorious record of martyrdom. The heroes of 
Karbala stand apart in their unapproached and unapproachable grandeur. 

There is the perverted determination on the part of Yezid. He was resol- 
ved to wipe off completely the Prophet’s holy people. His unholy and heartless 
resolve only all the more further strengthened Husains and his people’s worthy 
resolve. Ail his gigantic efforts came to no right; he destroyed himself by bis dark 
determination to destroy God’s people, and those good souls were crowned with 
eternal bliss. 

CHAPTER XVI. 

The Divine Decree. 

We have dealt at length in a separate chapter how Husain had obtained, 
pretty long before the actual happening of the tragic event ^t Karbala, full know- 
ledge about his inevitable martyrdom, Now that we are fairly acquainted, in all 
its phases, with the underlying deep purport of that sad event, and how it affected 
considerably the future history of Islam and humanity* we are able to perceive the 
subtle spiritual significance of His Divine decree. We realise how perfectly just 
and justifiable was His Divine purpose. 

Islam, as we kno^, was threatened with wholesale annihilation by the 
Omiade ascendancy. Islam, the Prophet and his Ahlul-Bait, were only treate<l 
with supreme oontempt and scorn* Pre-Isiamio paganism and undiluted atheim 
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be^an to assume an upper hand. The relicion, that brought round the whole of 
Arabia under a common brotherhood and under the worship of The One God, with 
its attendant highly moral and cultural principles, was slowly pushed to the back- 
ground, and Arabia was soon to be again in the firm grip of its original barbarism* 
The only sure and successful way to set aright this pfteous state of affairs was by 
a practical demonstration of Islamic principles through the Ahlul-Baifc ; that is» 
to show clearly of what stuff Islam and its staunch adherents were made. An 
indelibte impression about this noble and pure religion must be implanted in the 
minds of people, before the dangerous poison of atheism could nullify all attempts 
in that direction*; 

Individual ideal lives, however influential could not bring the desired 
effect. The best, living exponents of Islam were helpless to . stem aright the 
unfavourable tide. The individual martyrdoms of Ali, Hasan, and many others, 
had no serious effect. At Medina and at Mecca, the Prophet’s grandson, Husain, 
was a towering personality, the most beloved of all. So far as he was amidst 
them, Islam was safe to some extent Omiade tyranny wanted to do away 
with him also. If that calamity were to come to pass, Omiade irreligiousness 
would spread further. Husain knew all this. He was not prepared to sell his 
life cheap. He was not for silent, secret and indifferent personal martyrdom. 
That would only repeat the sad fate of his father and that of his brother. That 
sort of martyrdam was as futile as the previous ones. ..He should not give any 
chante to his enemy to murder him secretly So, he left Medina for Mecca, 
when he saw the risk to his life through Yezid’s agents. It would be nothing 
st\ort of a crime on his part to remain in such a dangerous atmosphere. That 
would amount to committing suicide. Yezid’s agents were equally alert at 
Mecca. Even Mecca and its Kaba promised no safety to his life. The irreligi- 
ous tyrant cared not a jot for the sanctity of the Kaha. He wanted to see the 
Imam murdered within its very precincts, and that too during the pilgrimage 
days. Better to leave Mecca immediately even without finishing the 
pilgrimage, rather than be responsible for the desecration of the holy place. 
Thus, Husain avoiding murder and silent martyrdom, abruptly left for Kufa. 

In fact, he was not prepared to risk his life so cheap. He was not afraid 
of death at all, and no Hashimite was afraid of it. According to the Divine 
Decree, he was prepared for public martyrdom, along with his kith and kin. 
So, he started for Kufa with all his people, fully prepared for the glorious 
sacrifice. He, who could foresee the inevitable martyrdom, could also under- 
stand the wisdom of God who decreed it. No persuasion or dissuasion could 
alter his aim. Nor even the sad state of affairs at Kufa did in any way deter 
him from his resolute project. 

Martyrdom, as decreed by God, was the only course left to him. 
Wherever he might be, Yezid would not spare him. It is better to die publicly, 
with all bis kith and kin, suffering the worst, after showing to the world of 
what stern and sterling stuff the Ahlul-Bait were made, rather than yield to 
the tyrant. Here was one who, by birth or upbringing could put forward not 
even a shadow of claim to the Caliphate, but who somehow having usurped the 
position, which by right undoubtedly belonged to Husain, bad the further auda- 
city to e.xtract allegiance from him. The unlawful claimant, the usurper, 
demanding allegiance from the rightful claimant That was simply monstrous, 
an unpardonable mockery, adding insult to injury. How could Husain, the 
most virtuous, think of yielding to the most debased specimen? He rightly 
preferred the martyrdpip according ^ the Divine Decree, 
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> lltifiHitt’s iHiiViAiBtiA Md &*rt^rdpiiii oi hti aHegtencd to 4l| 

ttHWOttby beings wottld hiiVe tvholly ftpoiletf the eiiise of Ulam. Thrt it wottia 
a cheap trhiitipb fer Yezid and atheism, and soon lelatd .and the 
Ablul^Bait Would have then, cast into the depths of oblivion. To aroid thdt 
tragedy* to save and re establish Islam on a firm footing, and to root chit Yezidic 
poison of paganism, to t6o0 out tyrahny and wickedness, the Karbala tragedy 
Was necessary. Husain saw how it was necessary and inevitable for a higher 
pi^rpose. The fate of Islanii the fate of the Prophet^s people, was trembling in 
the. balance. One false step, a slight fiattering or hesitation on the part of 
Husain, would have eternally undone the holy cause. Husain rose to the* 
occasion, fully aware of the great responsibility imposed upon him by God. He 
dffered the dearest and nearest kith and kin to save the dearest thing, Islam. 
Those holy, heroes, one and all, equally rose to the occasion. They saved Islam 
and rooted out Yezidic poison. The wisdom of God’s decree was fully justified. 


CHAPTER XVIL 
Out of Evil Cometh Good^ 

After Moawiah’s death, if affairs in the Islamic world were bo take their 

g atural and right course, Imam Husain, perhaps, would have assummed the 
aliphate. It is needless to mention that such an esteemed person, worthily adorn- 
ing that august position, would have shed no small lustre and glory all around; 
apd Islam would have gained not a little on account of his strict and righteous rule. 
But, after all, however glorious might be bis reign, he would have soon surely 
gone the way of his father, Ali, or that of his brother, Hasan. So far as there were 
enemies like Yezid, he would have been done away with either by poison or by the 
assassin’s sWord, and Yezid and his followers with unquestioned authority 
wpuid have wiped off Islam, the life-long work of the Prophet, and also the Ahlul- 
Bait. And then Arabia would have sunk hack again to its pagan and atheistic (}ays. 

In fact, we know how Husain himself was fully ^ware of all these {sots, for, 
he had noted the sad end of his brother and his father, Ali» the one’s voluntary 
retirement from the then uncongenial worldly surrounding and the other’s strict 
adherence to Islamic princ pies* having proved completely futile. And ever since 
Vezid’s assumption of the Caliphate, to remove without delay and at any cost, 
whatever might be the consequences, the great obstacle, Imam Husain, from his 
way, was his foremost consideration. The Imam understood this. He left 
Medina for Mecca, but even the very holy precincts of the Kaba, where blood- 
shed is forbidden, did not prove a safe place for him. The tyrant’s agents were 
instructed to fall upon him during the pilgrimage days. The wicked one had 
peiiher respect for the holiest spot Kaba, nor for the holy pilgrimage days, nor for 
thdt saintly personality. . Husain thought it best to leave Mecca too for good, and 
he did hot wish that he should l)e the cause for desecrating the holy place with 
foul murder. That was y^hy be did hot even wait to finish his pilgrimage. 

Evil forces drove him from one place to another.* We have feeen how hih* 
journOy to Kiifa sadly terminated at Karbala. The inevitable tug>of<^war bOlweeh ' 
good and bad, right and wrong, -virtud and vice was to tdkc place hero. Mah; th 
his worst aspedt, was taking to the extreme, man, in }^b hhblMt' nature. A fevtl^ 
holy ahgels were surrounded by innhmei able dd vile. Wate|r was dehied even fof 
innocent ahdtendei ones. \Vhat tb any of IhreO^days’ starvation and thirst on a 
desert plain under the scorching hM I ^ 
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faitibcfrt Aibd aftaf all; did thd witked’ suctcted? Tka nidfe ttktee ^ flood ohoa wofif 
tried in the ordeal of heart-rendinf* afflktions aad etifferinga^ the moref. briflhUy. 
glowed their noble nature, fortitude* patience, aelf-control and faith ^rnshakeable. 
Martyrdom raised them to the sublime hei^thts, and they won everlasting name and, 
glory. Ultimately good was the result of all the evil designs of Yezid. Wickednesa 
was disgraced and crushed. It was decreed by God that Islam should be regenera- 
ted and rejuvenated through Husain’s unique martyrdom. Such a martyrdom albne* 
^ould go deep into the hearts of men, showing practically that Islam stood tot very 
high principles. The grand martyrdom gave a decided oheck to baseless materialism 
and the dangerously expending atheism. It was to turn the sweeping tide to the 
proper channel, that God decreed the martyrdom of Husain with his kith and kin 
Everything happens for the best. Lasting good for humanity was the outcome of 
this marvellous martyrdom. Yezid’s attempts were completely furstrated. His 
wickedness brought out the noblest nature in man. His wickedness brought about 
the martyrdom. The wicked were punished. The holy souls were immortalised. 

Good actions and good thoughts are never lost. The actions of the good 
*'smell sweet and blossom in the dust.” Really out of the dust of Karbala, mixed 
up with the purest blood of those peerless martyrs, rose Islam, immortalised, 
revitalised and reborn, like a fresh blossom, waiting its holy ^fragrance beyond 
space and time. The best, the noblest, the sublimest these were forced to clash 
against the worst, the most worthless and wicked. Who succeeded, good or evil! 
The answer is evident. Evil forces became more hedious, ghastly and ghostly. 
And Good actions, sublime thoughts and noble nature made resplendant manifold, 
were unshakeably enthroned in the hearts of millions. Husain’s good martyrdom 
destroyed outright everything Yezidic and satanic. Wickedness, wishing, to 
destroy good, wrought its own destruction, and Islam, with its Divine principles 
and ethics, came out triumphant. 


CHAPTER XVIII. 

Some Reflections Quoted. 

“The story of Karbala will ring through the ages until the sun- set of time. 
Not until this planet cools will fervent souls cease to whisper the events of this 
memorable field. He, who had sat upon the knee of Muhammad, (May the 
choicest blessings of Allah be with him and those of his bouse I), whoso baby 
lips had lisped the sacred tongue of the Final Revelation of Allah to humanity, 
wlio had grown like a sapling in the warmth of the sun of the Prophetic care, 
whose appearance brought a smile to the countenance of Allah’s Apostle, he it was 
who was destined to cement Islam with his own warni life-blood. - Shed your 
fears, y[e Muslims, as ye tell your children the story of Husain, the Ever Blessed 
^Int and Martyr. Teach them to live as he did, and be prepared to die even as 
he. Muharrsm. to those who have penetrated the inner veil, means much, and to 
the ant^itiated, .it also meaps a great deal. Let us then, learned and ignorant, 
ig^er together to pay our bumble tribute to Husain^ the Blessed, whose . 

forevermore”. 

“It has beem rightly said that the blood of the martyr is the seed of .tbp. 
i ” The -martyrdom of H dsain which Yezid cqnsideircd to b® ^y ,jpb. aa^^ 
in widch be eas^ mce.eeded,.waa not of momenhui’y effect or fleeting coiMquei^s. 

,It, wT^j^od tbe „^oAi^ .bf the depriyity which ““ 
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deiirsTed morals of the Omiadea had introduced into Idem. It set the Islamio 
wi^rtd to think, pondeii and consider furiously.” 

**The tragedy of Karbala has l^ft its indelible marks on the course of human 
biriory. Its influence upon Muslim history and civilisation has been deep and 
far-reaching. The destruction of Omiade heresy and irreligion by the Abbasides 
and Fatimites, owed its inspiration to the tragedy of Karbala; the impetus for 
healthy reforms, and purer modes of life, which sprang up in Islam from time to 
time, came from the same source in fact, the deliverance of Islam from the thral- 
dom of Heathenism and vice was due mainly to the influences which radiated 
from Karbala. Lastly, the Imams, who were the descendants of Husain and who 
earnestly cultivated religion and philosophy, made large contributions to Islamio 
culture, and it reacted powerfully upon the civilisation of mankind, both in the 
East and in the West Truly, therefore, has the blood of the martyr cemented 
the bonds of cultural fellowship between man and man> an achievement, 
which is as rare, as it is glorious.” 

'‘There was no question of life and death, but the real issue was the attain- 
ment of the life-purpose. If the death of Husain had brought success to the aim 
of Yezid the result must have have been in his favour. If the murder of Husain 
would have meant the overthrow of Islam, we must have called Yezid* the 
Victor. But what we see? Husain is no more, but the fire he had lit is still 
burning with the same glow. He had defended Islam nobly, heroically and 
successfully. Yezid had done all to kill Husain and few others, but he could not 
kill the cause for which Husain stood. The real success was for Husain, for, he 
i^ttained his ideal.” 

The tragedy of Karbala is the eternal tragedy of humanity, fighting and 
laying its life for an ideal, and it has ail the glory and all the pathos of a Christ 

kissing the Cross, and a Socrates drinking the cup of poifton. Here are 72 

bodies, fighting and dying like Homeric heroes for an ideal a definite set of values, 
thus teaching, once for all, the true spiritual significance of sacrifice. They did 
not submit to evil meekly and tamely. They were too much of Men to do so. 
Hungry and thirsty, they sold their blood very dearly. They did not seek 
martyrdom for its own glorification. Their perspective was long. They sought it 
as a means to an End. They did not hug a shadow for reality. 

•'There is, of course, the physical suffering in martyrdom, and all sorrow 
and suffering claim our sympathy, the dearest, purest, most out-flowing sympathy, 
that we can give. But there is a greater suffering than physical suffering. That is 
when a valiant soul seems to stand against the world; when the noblest motives are 
reviled and mocked; when truth seems to suffer an eclipse. But truth, after all, 
can never die. That is perfectly true. Abstract truth, after all, can never die. 
It is independent of men’s cognition. But the whole battle is for man’s keeping 
hold of truth and righteousness. And that can only be done by the highest 
examples of nfian’s conduct.” 

“It should be remembered that Husain fought for the traditions, institu- 
tions and ideals of the Prophet* (Peace be on his soul). The struggle, therefore, 
was really a struggle for the existance of the essential ingredients of the social 
efficiency. The operation of a basic principle of sociology was thus in evidence 
or, again, he fou^t for the preservation of the Islamic Spirit* which consists 
rather in the wholesome human conduct than in the numerical strength of the 
Society. Therefore, it is not at all strange tbalt although Husain and his devoted 
followers periled in the struggle, the success ivas still theirs/* 
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**We are attHost at our wit’s end wheti we ate face to face with certain 
phenomena of Karbala, which appear to defy all attempts at explanation. The 
calamities which befell Husain and his companions were all of a serious kind. 
But one or two of them were of such a nature as would cause human blood to 
freeze. It cannot be even imagined how, for instance, they could bear the pangs 
of the ext remest appetite and thirst, enduring continuously for three days in the 
intense heat of scorching sun. Nor were the little infants immune from it.’^ 

‘*A11 the tragedies of the universe pale into insignificance by the side of the 
tragedy of Karbala, whose details of ruthless massacre, spoliation and destruction, 
wrought by these hateful oppressors* would be incredible, were they not confirmed 
from so many different quarters. The unscrupulous perfidy of the invaders and 
their cold-blooded cruelty put gall into the festering wounds of humanity, and 
added insult to injury. These barbarous people, on account of their ruthless 
activities, left behind a legacy of hatred and abhorrence, and their surpassing 
cruelty made them the focus of full-throated condemnation. The disastrous issue 
was precipitated and accentuated by their greed, treachery and perfidy and 
irrespective of caste and religion, the whole world joins the chorus of natred. 
Their religion was nothing but the greed of gold, their cult was nothing but sensual 
gratifications and carnal desires, their caste was nothing but the destruction of the 
high and noble ideals of humanity.” 

The tragedy of Karbala gave a rude shock to* his (Yezid’s) supreme 
sovereignty and a staggering .blow to his undivided sway. It brought to light the 
act of usurpation, and the people who had been in darkness realised the real 
situation, and deemed the act of usurpation as a momental mockery. They had' 
been misled that there was none in the family by the Prophet but the same 
usurper.” 

Had Husain not revolutioned the world by his martyrdom, had the in- 
spiring story of the tragedy of Karbala not travelled all over the Muslim world, 
and had he not by his sacrifice filled a fresh blood in the veins of Islam, it would 
have never been found existing even in the present state in the world. It would 
have been extinct, then and there, and the opponents of Islam wculd have been 
successful in reviving their own old faith. 

**Gave his head, but not hand in the hands of Yezid, 

Verily, Husain is the foundation of Islam.” 

“In fact, the tragedy of Husain is in one sense the tragedy of Yezid. It 
shows us a master of inequity, a thoroughly bad man, who is at last tempted to let 
loose the forces of evil within him, and is wrecked altogether. 'The murder of 
Husain is, in fact, the destructian of Yezid; Islam is re-animated after every 
Karbala’.” 

**Husain sacrificed his life, but did not surrender to Yezid. In truth, the 
basis of Islam is the personality of Husain.” 

‘‘For the sake of Truth, he has rolled up in dust and blood; thus he has 
laid the foundation of Islam.” 

“From Husain we have learnt the secret of the Quran; we have lighted up 
thefiames (of Life) from his fire.” 

“Through the Karbala tragedy, the human spirit embarks on a voyage of 
adventure, acquires a new culture and serves as a prime . factor to lengthen the 
scroll.of humanity’s triumphs.”. . 
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a distant age »ad elimate, tile' trdgic 8C^ of the deatii of HusaSn will 
Ij^gaken the sympathy of the coldest reader’’. 

r., : ^ 

. The tragidal fate of Hueaia and his children sent a thrill of horror through 
and the revulsion of feeling which it caused proved eventually the salivation 
pf 'the faith. It arrested the current of depravity which flowed from the 
Ommeyyade Court of Damascus. It made the bulk of Muslims think of what the 
master had done, and of the injuries which the children of his enemies were 
ii^icting on lslam'\ . 

‘Xet every Muslim, and especially the Muslim youth* learn lessons of service 
and Orifice from the Martyrdom of Hazrat Imam Husain in the field of Karbala, 
and endeavour their utmost to restore the glory and vitality of Islam to its origin 
in hei^t, and thus make Islam be respected and followed as in the days of the 
past. What better homage can be paid to the Imam and other martyrs than imbibe 
the spirit of service and sacrifice | What source of inspiration can be better than 
that provided by the heroic deeds and sufferings borne by the martyrs on the 
field of Karbala I What indeed can be greater and more glorious than that of 
endeavouring for tbe greatness of Islam, and also of rendering service to country' 
and humanity, which Islam very strongly and emphatically preaches !*’ 

“No person can describe with full justice tbe deeds on seventy-two brave 
heroes against a twenty-thousand of tbe enemy. No brain c m imagine the least of 
the tortures that these may have suffered. All combatants could be surrounded by 
the enemy from four sides, but these had the enemy on eight sides, the scorching 
sun above» the burning sand below, and hunger and thirst within.” 


CHAPTER XIX. 

Islam and Martyrdom. 

Husain’s martyrdom gave a new birth and life to Islam and its .culture* 
The world was thus saved from a heavy loss. But this grand martyrdom, which 
rebuilt afresh God’s religion, naturally must remind us that the very birth and 
growth of this faith, during the life of the Holy Prophet, (Peace of Allah be ever 
upon him) was through martyrdom. Many of the Prophet’s followers at the 
beginning were ordinary people, mere slaves. For accepting the worship of the 
One Godi and for no other crime, these humble followers were forced to lie on the 
burning sand, and their chests were choked and broken with heavy stones. They 
were mercilessly flogged, until blood came out profusely. Though thus bruised, 
broken and bled, they did not give up the Prophet’s and Allah’s cause, but died, 
gladly suffering untold tortures and praising Him till the last moment. But for 
such faithful followers, the infant faith of the Prophet would have been strangled 
to death. 

Gradually, the Prophet was able to attract adherents to his creed from the 
higher class. Many members from noble families joined him. Noble or otherwise 
none were spared from tortures. The father used to flog his own son without tbe 
least mercy, if the latter happened to be on the side of the Prophet. It was a 
heart-reniUng sight for the Apostle to see his faithful people so callously treated. 
To save them and the infant faith, he advised them to migrate to Abys^nia and 
other neighbouring places. 

Mecca became too hot for tbe Prophet. All attempts to make him lenounce 
his new faith having proved futile, his enemies wanted to put an end to him by the 



aWord, hm new reUgibn was oSuting such a distnrl^nce. To save irisKn ai^ 
himself, he hed from Mecca to Medina. Hiere also the enemies pursued him. In^ 
the battles that he fought to defend Islam many of h:s followers were killed. 
Ever since he propounded his faith, he had known no peace of mind. His whole 
life was a sacrifice in the Cause of Allah. At last, his efforts were crowned with 
success. He returned to Mecca triumphant. Mecca, without a murmur, welcomed 
him and his faith. It was the willing martyrdom of many that brought about the 
final success. These martyrs were the pillars of Islam. 

Sacrifice has built up Islam. The marvellous life and career of the Holy 
Prophet was itself a complete surrender and sacrifioe in His Cause. Even at the 
height of his power, when he could command anything and everything, he led the 
simplest and the most abstemious life. Sacrifice is the very essence of Islam. 
One should sacrifice for the sake of the higher life, time, money, comforts* etc. 
Islamic prayers, fasting, poor-rate and pilgrimages, teach these various types of 
sacrifice. 

The great edifice of Islam, so built up and cemented by the holy blood i.»f 
many martyrs, and breathing the very spirit of that master- mind, was threatened 
with down-right destruction after the demise of such a great personality. With 
Yezid’s ascendancy to power the position of Islam and that of the Prophet’s 
people reached a delicate stage, irreligious and immoral to the very core, the 
tyrant had neither respect for God, nor for the Quran, nor for the best interpreters 
of that Holy Book, and the Ahlul-Bait. He wanted tor make a clean sweep of 
everything. To yield to him was highly suicidal. So, Husain and his people 
were driven to the only course, martyrdom, wisely decreed by God* to save the 
honour of Islam and that of the Prophet’s house, and to destroy and punish the 
wicked. Islam, built up by the martyrdom, was firmly re-established in all its 
glory by the grandest martyrdom. Islam was having a transitional, trying stage 
Quriog the daye of the Omiades. Husain’s martyrdom perfected and purified it 
thproughly. It had its final purification in the blood of Karbala’s martyrs. 

It would seem the Holy Prophet was miraculously exempted from 
mattyrdom. This was also undoubtedly Allah’s Will. His Divine hand saved 
him from all attempts at murdering him. On the night of his fleeing from Mecca 
to Medina, his enemies, with swords in hands* had surrounded his house, resolved 
to fall upon him when he would be coming out to go to the mosque for the early 
morning prayer. Asking Ali, his son-in-law, to take his place in his bed, he made 
his narrow escape, rushing past the very enemies there. God threw dust in their 
eyes, and they could not, therefore, see the Proptiiet escaping their very eyes. Due 
to bis presence of mind and due to Allah’s aid, Ali also made good his escape from 
the angry clutches of the enemies. The Prophet, hiding in the cave with his ally, 
Abu Bakr, had a narrow escape from there too, God was with them, and one of 
the fots desperately hunting out for him, and having almost rightly scented the 
very spot of their refuge, somehow left them, without pui^ng on the search a 
little, more. 

At Medina, many attempts were made at his life, and a Jewish woman 
actually poisoned him, which by the grace of Allah, did not prove fatal. In the 
many wars he fought against the Meccans, he escaped murder, though many of 
Us stauneb adherents, ever alert to protect his precious life, were killed one after 
another. After seeing with bis own eyes, the full fruition of his life-long work in 
the Cause of Allah, he had a natural and peaceful end at a ripe old age. 

Mj»tyrdom would have then marred the dignity of hU Prophet-hood, and 
I up-hill work would have suffered muchf if martyrdom fell on hinii 
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Streniioua and contiDuous wa& the task of the Apostle in buildinis up the grand 
edifice of Islam. He had to work at it throughout his life, till the very last 
momect. Martyrdom would have considerably upset God’s programme that 
was to be carried out through his Apostle. Afterwards due to the adverse state 
of affairs, Arabia needed a very severe lesson to bring her round once more to 
Islamic ways. Islam needed further perfection and purification, so that it might 
be installed afresh permanently and firmly* Hence, there came the Supreme 
necessity for Husain’s matchless martyrdom. , . 


CHAPTER XX. 

Islam Versus Paganism. 

The Meccans, headed by Abu Sufiyan, the arch-enemy of Islam and the 
high-priest of Paganism, fought their utmost against Islam and its founder. 
Notwithstanding their herculanean efforts, the religion of God scored ultimately 
a decided success. Yet, the dangerous element, feebled and foiled, was still 
lurking and living. It had not received the crushing death blow. 

So, after the Prophet’s demise, the serpent again began to raise its head 
aloft. The time-honoured Omiade animosity to Islam, started by Abu Sufiyan, 
was naturally handed down to his son, Moawiah With all his treachery and 
irreligiousnesS) Moawiah put on at last a show of respect for Islam and the 
Prophet’s people. But his son, Yezid, proved to be a devil incarnate, out and out. 
He was the worst product of the Omiades; Abu Sufiyan, Moawiah, and a host of 
others of that type, were rolled up into one in him. During his Caliphate, 
Paganism and Omiade animosity reached their most tragic climax. Yezid the 
Caliph; What an irony 1 Can mockery of religion go any further ? 

“It is no denying the fact that Yezid was a custodian of vicesi an embodi- 
ment of perfidy, and an incarnation of treachery and diplomacy. Wine and 
women summed up his whole life, and in facty he was a devil incarnate. His 
domination awfully changed the ethical atmosphere and dark clouds began to 
gather on the moral horizon. His noxious activities badly affected the character 
of the masses of Arabia, and a curtain was dropped on the sound activities of the 
people. Arabia presented a very ugly picture, full of darkness and forebodings. 
Morality became a history of the past, debauchery was in full swing, and 
dishonest dealings ate into the very vitals of Arabia the home of the Prophet' 
and the nursery of Islamic activities.. ..Yezid wanted to give a practical shape 
to his malicious designs and re-terminate the whole family of the Prophet which 
was an eye-sore to him. 

Following the wise counsel of the Prophet and the inward' voice of God, 
Ali, Hasan and Husain kept aloof and quiet from the chaotic state of affairst so 
that the situation may not be made worse. Knowing fully well how this right- 
&1 and unquestionable claims to the Caliphate were deliberately overlooked, they 
thought it premature and even inadvisable to launch into any serious crusade 
against the prevailing injustice and irreligiousness, for, that way, they might 
bring eternal harm to themselves and the dearest thing, Islam. They were 
satisfied with doing their humble bit for Islain in a silent and patient manner, 
without wonting themselves about their rightful claim to the Caliphs, and' 
they who wrid Osman from popular indignation. Caliphate was thrust upon 
Ali, he was dragged into wars, and finally, he waa assaesinated* . 
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^fdferenoe of complete retirement and aloofness to tbe Caliphate; was of no i 
for he was doneaWay with poison. Many innocent souls were thus» by poison or 
sword, silently removed from the path. Hearing the death of Hasan, it is said 
that Moawiah exclaimed: ‘Allaho-Akbar\ Husain strongly protested against this 
wicked attitude of Moawiah. He clearly saw the growing menace to Islam and 
its immediate supporters at the hands of paganism and Omiade hatred. With 
Yezid’s ascendancy to power, affairs grew worse, as we have noted. 

Enough harm had already been done to Islam. Passive and noble non- 
interference and non-resistance could not solve the problem. Husain must act, 
and must assert. Islam must rise to its full height and must assert its spirituality 
and vitality. Yezid with his dark paganism, was out to annihilate Islam and the 
whole family of the Prophet. He, the usurper demanded from the rightful 
claimant, Husain, immediate and unconditional allegiance to him. That is a great 
insult not only to him, but to Islam itself. Paganism was trying to have an 
upperhand over the religion of God. Further hesitation and delay would bring 
eternal ruin to his family and religion. Here was the tyrant’s challenge to Islam. 
The challenge must be answered. Husain was not prepared to bow down before 
the devil and his paganism. He was preparfed to face the worst consequence. But 
if he had remained at Medina, and afterwards, even at Mecca, following the 
persuasion of his well- w'ishers. if he had not abruptly, without completing the 
pilgrimage, started for Kufa, with all his kith and kin, his grand plan w'ould have 
been thoroughly upset; for, the tyrant would have succeed^ in seeing that he was 
murdered in the usuali silent way. 

The canker and poison of Paganism, sapping the very life-blood of Arabia, 
would have effaced Islam from the face of the earth, but for Husain’s martyrdom. 
Th6 impending catastrophe struck deep and to the quick Husain’s heart. He 
placed his all, seventy-two precious souls at the altar of Truth and Righteousness. 
Paganism, trying to kill Islam, was itself given, at last> the well -merited fatal blow. 
The heroic deaths of the martyrs tolled the death-knell of Paganism, but gave a 
new birth and beauty to the religion of God. 


CHAPTER XXL 

#The Philosophy of Suffering. 

The Karbala tragedy has given the best solution and answer to the most 
intricate problem in life. ' Why do the good and innocent invariably suffer in life? 
Why was Husain and his people, with all their boundless devotion to God, sub-^ 
jeoted to inconcievable sufferings, that reached their culminating point in their 
cold-blooded murders by callous tyrants? Had they not the best right to enjoy the 
wholesome pleasures of life? The direct answer is, that they had to suffer the 
worst and sacrifice the most, so that the worthiest ideal and Allah’s Cause, Islam, 
the dearest thing in life» may be saved for ever from the foul and fatal clutches of 
the Devil. To realise this supreme purpose, inevitable were those sufferings and 
martyrdoms, as wisely pointed out in the Divine Decree. 

And certainly, the law of compensation must work. The good ones, having 
suffered tfie worst for the holiest cause, were awarded with Eternal Bliss ih 
Paradise. The Prophet was there with the heavenly cup to quench theii thirst for 
ever. Said Husain to his supporters: * Lift up your eyes and behold I The doors 
of Paradise are open for you. Its palaces have been tastefully decorated. My 

^(From the Muharram Number^ The Muslim Revievi^i l^ucknow, April 1935)^ 
Article contributed by the AUthon^ ol thia 
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whb faanw jolt pjB<iihed, ar* in the ooi&pany of thii Holy ' Prepllef and lay 
iadierAli. These and the angds are resUesdy . waiting to receive yoa.’* Bv«a 
neh of those who have not the {latieiice to bdieTe in this sort of glorious life ^after 
deatA for such good and suffering soule, can at least believe the actual, far leaehing 
tCMlts of the glorious martyrdom as recorded in history. Even that way, we s^ 
bow .the martyrs 'have earned eternal glory and fame in this world for their worthy 
and willing sacrifiee. Ae the. saviours of Islam, they will be remembered till the 
end of time. In their memoryi thousands of Muharram eelebrations have taken 
piaoe in the past and still thousands and thousands of such celebrations are in 
store. By their sufferings, they have brought lasting honour to the Prophet, his 
family, and his religion. 

Look at the Prophet’s life 1 It is nothing but a series of sufferings, hard- 
tdiips, and trials, cheerfully and willingly borne in the cause of Allah, ^d not 
the enemies tempt him strongly with all the worldly pleasures? And even when a 
time came when be could command anything, did he not choose to lead Uie 
humblest life, of a typically self-denying nature? High life-purposes and ideals 
cannot be adiieved without suffering. The higher the ideal, the severer the 
struggle. Only the good ones, who can alone r^lise the ultimate goal, can be the 
diosen ones of Ood for such purposes, and He surely knows bow to reward them 
in the best way. The path of true greatness is not paved with ease and pleasure. 
Nei ther the Prophet, nor his worthy adherents, Husain and his immortal band, 
ever dreamt of selling their too precious souls to the Devil. The tinsels and toys 
of life, its worthless transitory pleasures, could not ntove them a bit. What is the 
lue <)f gah^ng the whole world by losing one’s own soul ? That was their sublime 
attitude towards life. People with such high conscience in them* following the 
voice of God, embrace all hardships willingly. In the attainment of the higher 
life, all sufferings are its golden steps. 

'.TR Ot Husain’s martyrdom has solved for us the acute problems of life. He and 
his martyrs are a perennial source of inspiration and never-failing consolation. 
Compared to those martyrs’ ordeals and distress, our petty difficulties and calami- 
ties ought to dwindle into insignificance. They have considerably mitigated our 
sufferings, clearing the thorny path not a little. Such soothing’ lessons and 
thoughts about their sacred saorifkea ought to go deep into our hearts. Let us try 
to cultivate in our humble way, those virtues of patience, fortitude, wlf-control, 
and that firm faith in ‘Him, which is the result of our complete surrender to His 
Stipr^ane Will 

In fact, peace and a healthy harmony in life, despite taxing calamities, can 
only be evolved from the fundamental belief that Allah sees, r^nlates and controls 
everything. The foremost Islamic attributes of God, *‘The ^neficent. The .Merei- 
ftil,” have the deepest significance behind them. His guiding Hand takes us safe 
through the darkest alleys of life. What was it that so marvellously sustained 
those holy band at Karbala? Verily, the Spirit of Godi undiluted dev<^ioa and 
faith in Him. What a solemn serenity, what a spiritual Bliss, pervaded in that 
holy camp on that memorable night, though surrounded by the b^tly hesiegets all 
around, making a hell of noise, a regular pandemonium 1 Wh^ a sharp contrast, 
and udtet a great lesson to us 1 Notwithstanding three dajrs’ hunger and thirst, how 
ooutageeusly and calmly they faced the foes ahd the inevitable end ! 

Life is a mysterious mixture pleasure and pain. Sufferings and sorrows 
ate the 'bodyguard of happiness. Let us tgke. calmly, and meekly and; in good 
faith* All trials end tribolatimBS, lacang them, manly, supported by the never-faiUeg 
faith in Hirp. Xsbm’e attitude towards life is bcrid and broad, praotioid and ideal. 
It does IMA advooats etikadaiiihi, -ascetieism and monMidsni; for aads.ayatmBSti- 
sed institotlona go against the very naitorc mam BiAtlMr^ ithasnei. failsd ttd 
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embody in its codes the laudable spirit underlykig these mstitiitions. Aspording td 
Islamic principles and practices, one living in the very midst' of ttie worldly 
surroundings, can at the same time be in a state of complete detadimant. One 
pan i work piit the higher purpose of life, and can lead the most virtuous life, if : be 
follows those .golden rules of conduct. Islamic prayers, fastings, alms-giving, and 
pilgrimages, inculcates in a true; Muslim the spirit of self-sacrifice and self-denial. 
jHis life is a series of sacrifices towards the higher life, and no amount of sacrihoe 
:is too much for him in the Cause of Allah. The iieal^ life of the Prophet and that 
of bis grandson* Husain, are perfect and true mirrors of Quranic teachings. 
Struggling and persevering in the very midst of worldly surroundings, they upheld 
the cause of Truth and Righteousness against wickedness and vice, toldly facing 
all hardships. Did not Islamic optimism reach its sublime heights in those 
martyrs of Karbala, when they so courageously and calmly welcomed the inevitable? 

Islam’s view of death is equally characteristic. It teaches one how to face 
death peacefully and without fear. £>eath lays its icy hand on all. It is a 
^phenomenon, natural and inevitable. All created things must return to their 
original source.' “From Him we came, and to Him we return.” See how Karbala’s 
martyrs teach us how to face this inevitable end I Says Husain, consoling Zainub 
thus: “Death is decreed for all; those in Heaven as well as those on earth must 
dne day suffer death; it is only God that is immortal; it is He alone that 
commandeth and to Him shall everything return. My father and grandfather 
were better than me and yet died and every Moslem has to follow their foot- 
steps.” Indeed, those martyrs awaited the impending ...doom with a peculiar, 
spiritual thrilL “/Vs tho time of their returning to the Creator was approaching 
fast, their restlessness in expectation of the particular hour developed with in- 
calculable speed. Instead of the worldly bread and water that were denied to 
them, they nourished their souls with tears and prayers, and their devoted 
prayers and supplication guided and landed them just at the fountain of life. 
They were waiting for their decreed time to plunge into the fountain, to be drowned 
in it, and be metamorphosed into eternal life.” “Do you think to terrify me with 
death? ’ was the undaunted challenging interrogation from Husain to Yezid’s 
lieutenant, when he was threatened with the worst consequence, in case of his 
non- submission' to the tyrant. Even a child of the Hashimite family' was 
thoroughly imbued with the spirit of fearlessness. Did not the* Imam’s nephew, 
:only eleven years old, tell his uncle that he liked death “sweeter than honey?” 

Islain does not preclude any one from enjoying the good things of life, 
•while it rightly denounces all vices, . drinking, gambling debauchery, etc., the 
enemies that bbck the path to a higher, virtuous life. It does not advocate the 
rgidomy, calvinistic, or Buddhist view of life, nor does it agree with the Hindu 
philosophy that preaches about the unreality of everything. Life is real, life is 
earnest; it is worth struggling to lead a good life. Ofcourse, there is a better 
world, where the good and suffering live in Eternal Bliss. This is what Islam teaches, 

see how the wicked ones, the heartless murderers of Husain and his 
:peQple, were most ruthlessly dealt with. The mill-stone of God grinds slow, but 
^8ur:e.^ ‘Mur4er will be out’ is a common expression, and it is oar common 
,<l^perience that the wicked cannot escape punishment in the long run. 

1 Through, suffering, Virtue and Islam , triumphed for ever, and wickedness 
punished by its own dark and overwhelming forces: “Let the troubled and 
Ca«e-worn world look to Husain. for consolation in misfortunes and rederhptioh 
^Itomsins^ Accept love, and make Husain your life’s ideal, for, be has deprived, 
lor you, the uHMTld’s misfortunes, of its poignancy. However adverse may be the 
^rchmstatiGes Husain will keep your mind, cool smd ^ calm. He will give you 
|fbifra'ge tQ^l«i;i^ Followtng whatever creed, faith, . or retigkm 
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' ' ' ftiSbritigB bvft fttoiSSkl and teimttfled Hfe, ^ysioatly, intolleotui^y , mentaBy, 
and apidtoaily. Nay, they have beautified the whole world. Otit of BiO' teare ^ 
Shah Jrdian rose that marble marvel, Taj. The deepest thoughts have wcUed up 
feba-eaddest events,' TO mahe life better, Christ a»d l^ddha embraced a life of 
seAniag. Bat for Husain, the prince of martyrs, hOman culture and dvilisatioa 
Weald ^ve sustained an ivceparable loss. Eternal glory to Karbala’s martyrs -I 
May Allah’s choicest blessings be ever with them I 

CHAPTER XXIL 

Conclusion. 

Centuries have passed and prodigious and momentons events have taken 
|>iaoe in world’s history during these long intervals. Nations after nations ros^ 
apd fell. Mighty royalties, with all their temporal dignity and grace, came 
into existence and then became extinct. Many a sceptre and crown thus tumble^ 
down, passing into the region of complete oblivion. Many a black chapter of 
history chronicles but disgusting and distressing wars and feuds, marring and 
barring man’s real progress towards the higher ideal. And in the name of 
religion and State, tons of precious human blitod was spilt. Man, considered 
the noblest of Allah’s creations has not hesitated to commit the most beinotu 
snd hedious crimes, filling this earth, a charming paradise, with his oppression, 
dessention, hatred, and what not ? The sun, the standing witness of all ageij, 
and tbe.stars, the beaming beacons of dark nights, have beeA the solemn and 
silent apectatore of all these tragic dramas enacted by mankind. Ah I What all 
kinds of outrageous deeds, exhibiting the beast in man in its worst aspect, have 
darkened those numerous pages of history 1 How many of His humble followers 
were forced to become a prey to the relentless and bloody sabre of oppression 
and tyranny 1 How many such innocent were hanged or put to death, after 
subjeotihg them to prolonged and taxing tortures! If a fresh enquiry is held 
into all such perpetrations of the past, every inch of the sky above shall bear 
witness to this effect, and every particle of the earth’s surface shall appear to be 
weeping over tbe^belpl^sness of human being. All these have happened, and 
Will ever be happening - manifestation of man’s sheer helplessness on one sid^, 
wd the exhibition of his heartless snd ferocity .on the other. This sort of 
lietplesshess on one side and h'eartlessness on the other, reached their typipsl 
climax at Karbala. The heart - freezing tragedy that was enacted on the bank 
of- the Euphrates is a long tale of blood w'ithont a precedence in world’s history. ^ 

My God 1 that barren desert of Karbala, with the scorching and 
choking heat of the sun’s rays 1 On one head, all false forces of oppression, 
cruelty,' and btostiy tyranny were concentrated and personified in Yezi4. 
■ Husain and his small band, of holy followers represented in the best form tho^ 
virtues of love, self • sacrifice, pitience, fortitude, and complete submission 
to Divine Blind vanity and base and baseless autocracy sternly demanitefl 

’tlmt Truth and Righteousness should Stoop dbwii to wicked nlatefial might ' hed 
power. Tyranny, hadeed by sheer material pbUrer and resonrcee, tried ’ its utmOtt 
to strangle to death the Divine Spirit and Virtues in . 'lAan, trifling, with . religion 
and <«od, and setting at novqtht those high ethical principles. . UnwacroiijM 
ami etif • imposed authority, with its might and wickedness, 'wanted to redgu 
.3uprotoei. Vice and wickedness, with its numerous, adherents, wanted. ^ tp 
overpower the smsU band of God’s people who stood by virtue .And riglMeoiisnMa 
tbrough-thiclr and thin. ' It was a life and tieath, .stiriiggle :|ob Hapain aad./llfe 
pa^, Qkily death «od sttotyidoia. epaid yield vieiair ivsi tJgaiiisig 



( *3 1 ) 


cttmtfbn of iMitatkMi Or jriekSing. Bv^ry li^(l that ' ih iiupport- 

ing Right, could find no way to bend before tyranny and oppression ; it tnay hfc 
smashed or behead^, and it was ever ready for that sort of hold sacrifice. That 
neck, through which a voico for freedom and true democracy was raise^ wim 
restless and anxious to quench its three days’ thirst with its own holy "blo6<i, 
ftenoittgr the sabre of undiittted oppression. And that hand, which raieed 
the standard of Truth, on behalf of the oppressed and inqocent, codld gever 
go into the unholy hands of the oppressor for an abject pledge of slavish 
obedience. It was nothing short of selling one’s own soul and conscience to the 
Devil. Many yielded to the irresistabte temptation, but Husain and bis pec^le- 
never, never. The invincible and immortal spirit decidedly triumphed ovey the 
soHsalled might of materialism and ramk atheism. Islam was placed thenceforth 
on an unshakei^le foundation. We can now very well understand why Hui^in’s 
unique martyrdom was something unavoidable and inevitable, decreed by Divine 
Will. Eternal glory be to God’s martyrs 1 The cry of “ Ya Husain ” las tung 
through ages, and will undoubtedly ring through ages to come. Truly/* there 
is not a single celebration so grand and appealing as Ihe commemoration of 
Husain’s martyrdom 

We always see the hearts of the world Of Islam throughout becoming 
dejected and melancholy during the first ten days of the month of Muharrum, 
And everywhere, in commemoration of the martyrdom Of this fsitbful leiider, 
millions shed tears in accompaniment with lamentations and recitations of elegiesi 
thus exhibiting universal annual condolence and displaying* their genuine* sympathy 
towards the unequalled afflictions ot the Hero of Karbals. But how many 
hearts are there, in fact, which having learnt again and again this saddest tale 
of harrowing horrors, feel moved to their Very depths, and how many’ eyes :are 
there, whose tears on such occasions have flown deep into innermost recesses of 
the mouroets’ beartSi ojeanly washing all impurities ? This is real, mourning, the 
deep purport and purpose of that grand martyrdom. 

Brethren - in - Islam I Are not right and wrong still at war with each 
other, despite the boasted evolution of men towards a higher civilisation and 
culture? And the millennium of a world peace does not seem to have eves a 
tolerable chance some where in the near future. The beast and the devil in man 
aiM Niill pre«dominant, and there are any number of ' Yezids ahd Shimars. ‘ fiut 
the- dankest cloud has its silver lining, Ood’s good earth will always have a 
good share of his holy persons to guide mankind through the right path. 
One Husain was enough to illuminate the whole world, and he is ^ill 
spreading light, life and culture everywhere. He resisted evil, widcSdfnass, 
autocracy and rank irreligiouaness with an iron will, sacrificed his sacred life, to 
uidiold Virtue, but never surrendered to Yezid, the devil incarnate. Let us 
Idifiilaily . as true Muslims, tiy to imbibe that immc^l spiritual strength ti^m 
that matchless martyr, endeavouritig our level bert to resist evil, even at a heavy 
sacrifice of our lives. According to Islamic principles of conduct, to be indiffment, 
hmtral, or passive, is in itself a crime. Islam, the rslighm of peace is a Vital 
iMiigi<mt and so does not advocate that sort of lifeless peace through non*r^istance. 
White it rightly denounces aggression, tiue fo its fundamental principle of peace, 
it cannot allow evil and wicke^ess to roans at large So, let us all uphold Virtue 
by sternly resisting evil. This is the true and ultimate way to peace,. Islam 
stands for this sort of peace. Hus^iii’ life is a thorou^^h^ Jpitecttoal. dmnoiistTSIitSk>n 
of such sound principles of conduct. Let us all humbly try to faithfully follow 
his ideal guide. This is the best way to rstUember Us insrtsVdims:, tbe vqry htst 
Way to pay our humble homage to bur peerless Saint, Husain ! Thou conqueror 
of IttiiBhye heiRttr thb chbteest bl^tein|^ of Allah be evte: wpbn yda 1 Ptey 
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!the:{cdlowinsisih« list of tiie: officers of Yasid's army with' the numb^ 
they oommanded: — 


Number Commanded. 


N<;« Officers’ Name. 

1 Omar Ibn Saad, son of 

Waqqas. 

2 IbnNaufil. 

3 Abi Qadr Bahili. 

4 Awar Aslami. 

6 Dtired, slave to Omar Saad. 

6 Shimri son of Ziljausban. 

’ ’ 7 Sheeshi son of Rabai. 

'8 Amir, son of Sarima-i-Teemi. 

9 Abdul Rabman, eon of 

Busrari'Jofi. 

10 Urwa, son of Qais Ahmasi 

11 Zubedi 

' 12 Mohkam, son of Tufel. 

13 Omar, son of Hajjai 

14 Tariq, son of Abi Zibyan. 

15 Zubyr, son of Qais. 

16 Bishr, son of Malik. 

17 Abu &rda, sou of Auf Azadi. 

18 Khuli, son of Yazid Asbahi. 

19 Hur, son of Yazid Riyashi. 

" 20 Hajar, son of Abhur. 

2 1 Ishac, son: of Hash va. 

',22 AzmqShami.. , 


4.000 Cavalry. 

1.000 „ 

9;opo . „ 

4,000 „ To blockade the passage to 

the Euphrates. 

Flag bearer. • 

Commanded the left flank. 

4.000 Cavalry. 

6.000 „ 


Acted as a spy. 

A cavalry officer. ' 

500 Cavalry^ guarded the Euphrates. 

2.000 Cavalry* 

Commanded the right flank. 

Escorted the prisoners and took the heads 
. of the martyrs from Kufah to Syria. 

Do, 

Do. 

Do. 

Set the head of Iman Husain on^ the 
spear point. 

Commanded one thousand cavalry and 
checked Husain in his march to-u^ards 
Kufah, but eventually sacrificed, his .life 
for the Imam. 

4.000 Cavalry. . f 

5.000 

400 Guaided the Eu^ratess. 
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There is a great divergence of opinion with regard to the names and number’ 
of the maflyrs^ Katbala. Seventy-twois the well-known number^ but 84 names; 
are given below, in accordance with the generality of opinion. The night 
precedfng'the lOth of Muharram was entirely devoted by Imam Husain to^ prayer 
andjsommunion with.God« The battle commenced soon after the morning prayer 
on the loth of Muharram. Husain’s baby aged 6 months too was d^. 
Shimr ended the life of Imam Husain, and cutting off his head set it on the spear 
pointi Husatn’s ^nts were set on fire and; thus ruthlessly were butchered the 
descendants of the Prophet. The list of the martyrs of Karbala is as follows : — 


S. No. 

Name. 

Father’s Name. 

Slayer’s Name. 

1 

Imam Husain 

Ali 

Shimar Ibne Ztljausban. 
Zabbabi 

2 

Ali Akbar 

Imam Husain 

1 Murra Bine Munqiz Bine 
Nauman Abdi 

2 Hasin Ibne Namir 

3 

Ali Asghar 

Do. 

HurmulaBine Kahil Asadi 

4 

Abdullah 

Ali 

Hani Ibne Subet-i- Hizrami 

5 

Abul Fazlil 

Abbas 

Do. 

1 Yazid Ibne Waqqar 
Johanni 

2 HaKm Ibne Tufail Tai 

6 

Jafar 

Do. 

Hani Ibne Subet-i-Hizrami 

7 

Osman 

Do. 

Khuli Ibne. Yazid Asbahi 
ladi Ibani Darimi 

8 

Mohammad 

Do. 

ladi Darimi 

9 

Abu Bakr 

Imam- Hasan 

Abdulla Ibne Aqbai Gbunvi 

10 

Abdullah 

Do. 

Hurmula Bine Kahil Asadi. 

11 

Qasim 

Do. 

Omar Ibne Saad Bine Orwa 
Bine Nufail Azadi 

12 

Aun 

Abdullah Ibne Jafar 
Tayyar 

Abdulla Bine Qutba Bin 

Hani 

13 

Jafar 

Aqeel 

Bishr Ibne Ehut Hamadani 

14 

Mohammad 

Abdullah Ibne 

Jafar Tayyar 

Amir Ibne Sable Tamimi 

15 

Abdur Rahman, 

Aqeel 

Omar Ibne Sabih-i-Saidavi 

16 

Abi Abdullah 

Muslim Ibne Aqeel 

** i9 ti 

17 

Mohammed 

Abu Said Ibne 
Aqueel 

Luqit Ibne Nashir Johanni 

18 

Sulaiman 

Slave to Imam 
Husain 

Not known 

19 

Munjeh 

Do. 


20 

Muslim 

Ausaja-i-Asadi. 

1 Abdullah Zabbabi 

2 Abdullah Bine Khashkara- 
i-Bijli 

21 

Saad 

Abdullah Hanafi 

Not Known 

22 

Bishr 

Omar Ibne Hizrami 

»* 

23 

Ali Yazid 

Hasin Hamadani 


24 

Omar 

Kaab Ansari 

ft 

25 

Naim 

Ijlan Ansari. 

♦1 

26 

Zuhefr 

Qain-i-Bijalli 

Kasir Ibne Abdullah-i-Shobi 
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s. No.' 

1 Name. 

27 

Omar 

26 

Habib 

29 

Hur 

30 

Abdullah 

31 

Hilat 

32 

Anas 

83 

Qale 

34 

Abdullah 

35 

Abdur Rahman 

36 

Jaun 

37 

Shabib 

38 

Hajjaj 

39 

Kataus 

40 

Qasit 

41 

^nana 

42 

Kharghana 

43 

Omar 

44 

Yazid 

45 

Abdullah 

46 

Amir 

47 

Qenab 

48 

Mania Amir 

49 

Saif 

60 

Zuhair 

61 

Zaid 

62 

Hajjaj 

33 

Masud 

64 

Yusr 

65 

Majma 

36 

Ammar 

37 

Hadyyan 

68 

Jundub 

59 

Omair 

CO 

Saeed 

•t 

Yazid 

62 

Howi 

63 

Zahir 

64 

Hubaba 

66 

Salim 


Faflmr’-s Name. 


Qurtai Aosart 
Masahir Ass<ii 
Yazid iHahi ' 

Ch&air Kalbi 
Nafai 
txradi , 
K&hil.Aaadi . . 
Mashar-i-Saidawl 
Orwa IbiM Hi«aq-i> 
Ghifari 
Do. 

Slave to Abuzar 
Ghifari 

Abdullah Naishali 
Zaid-e-Sadi . ^ 

Zuhair Salabi 
Do. 

Ateeq 

Malik 

Zabee-i-Zabai 
Subete-Qaisi 
Yazid Ibne Subat 
Qaisi 
Muslim 

Omarin-'lfamari 

Muslim 

Malik 

Bishre-Khasami 
Meqal JbG 
Masruq Jofi 
Hajjaj 

Masud Ibna Hajjaj 
Abdullah Aedi 
Hassan Ibne 
Khurej Tai 
Haris Sabnani 
Azadi 

Hajar Khulani 
Khalid SaidaVi 
Slave to Omar Ibne 
KhaKd 

Zaid Ibne Mazabir 
Kindi 

Malik Saneei 
Slave to Omar Ibne 
Humuq Ehuzai 
Ali Ibne Shaihani 
Slave to Bani Medi> 
nai Kaibi.' 


Slav’s Nai^ 


Ka^ H)ne AbdvBah^i^Sbobi 

I* ' . . 

Ayub Ibne Masrub 
S^im slave to Ibne Ziad 
Not I&town 

Hasin Ibne Tamim 
Not Known 

II 

II 


f* 
♦ I 
»» 
II 
II 
II 
II 

II 

II 

It 

It 

II 

tl 

II 

It 

t| 

II 

II 

11 
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8. No. 

Name. . 

Father’s Name. 

Slayer’s Name. 

66 

Aslam 

Kasir-i-Azadi Araj 

Not Known 

67 

Zuhair 

Saleem-i-Azadl 

If 

68 

Qasim 

Habib Azadi 

99 

69 

Omar 

Jundubi-Hizrami 

>9 

70 

Abi Tamama 

Omar Ibne Abdul- 
lah Saidawi 

99 

71 

Hanzala 

Asad-i-Shaibani 

•9 

72 

Abdur Rahman 

Abdulla Ibne Kuraz- 
i-Johanni 

99 

73 

Ammar 

Abee Saiamai 
Hamadani 

99 

74 

Abis 

Abee Shabib Shakir! 

9* 

75 

Shauzab 

Slave to Shakir 

9* 

76 

Shabib 

Haris Ibne Saree 

99 

77 

Malik 

Abdullah Ibne Saree 

99 

78 

Sawar 

Abee Himyar-i-Ni- 
hami Hamadani 

9 9 

79 

Omar 

Abdullah Jiindai 

99 

80 

Jabir 

Orwai Ghifari 

99 

81 

Wahab Ealbi 

Abdullah Ibne 
Omair 


82 

Burair 

Khuzair-i-Hamadani 

Eaab Ibne Jabir Azadi 

83 

Wahabis mother 

Wife to Abdullah 
Ibne Omar 

Bustam slave to Shimar 

84 

Obedhllah 

Yazid Ibne Subet i- 
Qaisi 

Not Known 




Part II. 
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THE AL-WIDAA OF IMAM HUSSEIN 

“Hussein’^ I am 'sore distressed at the unkind treatment received at th^ 
bands of the cruel heavens. Pitiful tyranny is exercised towards me by a cruel, 
unbelieving army 1 All the sorrows and troubles of this world have overwhelmed 
me I lam become a butt for arrow of afSiction and trouble. I am a holy bird 
stripped of its quills and feathers by the hand of the archer of tyranny • and am 
become, Oh friends, utterly disable, and unable to fly to my sacred nest. They 
are going to kill me mercilessly, for no other crime or guiU except that I happen 
to be a prophet's grandson. 

^'Shimr ’ (challenging him): Oh Hussein, why does thou not appear in the 
field ? Why does not thy majesty show thy face in battle ? How long art thou 
going to sit still without displaying thy valour in war ? Why dost thou not 
put on thy robe of martyrdom and come forth f If thou are indeed so magnani- 
mous as not to fear death* if thou carest not about the whistling sounds of the 
arrows when let from the bow, mount thou, quickly, thy swift horse named Zul 
Janah, and deliver thy soul from so many troubles. Yea come to the field of 
battle, be it as it may. Enter soon among thy Ivomen, and with tears bid them 
a last farewell; then come forth to war, and show us thy great fortitude. 

^'Hussein'’ (talking to himself): Although the accursed fellow Shimr, will 
put me to death in an hour’s time,, yet the reproachful language of the enemy 
seems to be worse than destruction itself. It is better that the foe should sever 
my head cruelly from the body, than make me hear these abusive words. What 
can I do? I have no one left to help me, no Kasim to hold my stirrup for a 
minute when about to mount. All are gone I Look around if thou canst And 
anyone to defend the descendant of Muhammad the chosen of God — if thou canst 
see any ready to assist the holy family of God’s Prophet 1 In this land of trials 
there is no kind protector to have compassion on the household of the Apostle of 
God, and befriend them. 

“ Zainab May I be offered for the sad tones of thy voice, dear brother • 
Time has thrown on my head the black earth of sorrow. It has grieved me to 
the quick. Wait, brother, do not go till thy Kasim arrives. Have patience for a 
minute, my Ali Akbar is coming. 

'‘Hussein’’ (looking around) : Is there one who. wishes to please God, his 
maker ? Is there any willing to behave faithfully towards his real friends ? Is 
there a person ready to give up his life for our sake, to save us, to defend us in 
this dreadtul struggle of Karbala ? 

“Zainab”: Oh, Lord, Zainab’s brother has no one to assist or support 
him 1 Occasions of his sorrows are innumerable, without anyone to sympathise 
with him in the least 1 Sad and desolate, he is leaning on his spear ! He has 
bent his neck in a calamitous manner ; he has no famous Ali Akbar, no renowned 
Abbas any more I 

“Hussein”: Is there any one to pity our condition, to help us in this 
terrible conflict of Karbala ? Is there a kind soul to give us a hand of assistance 
for God’s sake ? 

“Zainab” : Brave cavalier of Karbala, it is not fitting for thee to be so 
hurried. Oo a little more slowly ; troubles will come quickly enough. Didst thou 
ever say thou hadst a Zainab in the tent ? Is not this poor creature weeping and 
mourning for thee ? 
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, **Hu8seih’' : Dear sister^ thou rest Of my disquieted, broken heart, smitd 
da thy head and mOnm thoii thousand-noted nightingale. Today I shall be killed 
by the ignoble Shtmr. Today shall the rose be turned out of its delightful spot 
by the tyranny of the thistle ; Dear sister, if any dust happen to settle on thy rosy 
Oneeks of my lovely daughter Sukainah, be pleased to wash it away most tenderly 
With the rose-water of thy tears. My daughter has been accustomed to sit 
always in the dear lap of her father whenever she wished to rest ; for my sake, 
receive and caress her in thy bosom, 

**Zainab’*: Oh thou intimate friend of this assembly of poor nffiioted 
strangers, the flaming effect of thy speech has left no rest in my mind. Tell me 
What have we done that thou shouldest so reward us ? Who is the criminal 
among us for whose sake we must suffer thus ? Take us back, brother, to 
Madinah, the sacred monument of Our noble grandfather ; let us go honie and live 
like queens in out own country, 

‘‘Hussein” : Oh my afflicted, distressed, tormented sister, would to God 
there were a vtay of escape for me I Notwithstanding they have cruelly cut down 
the cypress-like stature of my dear son Ali Akbar ; notwithstanding Kasim my 
lovely nephew tinged himself with his own blood ; still they are intent to kill me 
also. They do not allow me to go back from Irak, nor do they let me turn else« 
where. They will neither permit me to go to India, nor the Capital of China, 
1 cannot set out for the territory of Abyssinia^ or take refuge in Zanzibar, 

“Zainab” ; Oh, how am I vexed in my mind, dear brother, on hearing 
these sad things I May I die, rather than listen to such affeo^ing words any more I 
What shall we, an assembly of desolate widows and orphans, do after thou art 
gone ? Oh, how can we live ? 

“Hussein” : Oh miserable creature, weep not now» nor be so very nrueb 
upset $ thou shalt cry plentifully hereafter owing to the wickedness of time. 
When the wicked Shtmr shall sever my head from the body ; when thou shalt be 
made a captive prisoner, and forced to ride on an unsaddled camel ; when my 
body shall be trampled under foot by the enemy's horses, and trodden under 
their hoofs ; when my beloved Sukainah shall be cruelly struck by Shimr my 
wicked murderer ; when they shall lead thee away captive from Karbala to Sham ; 
and when they shall make thee and others live there in a horrible, ruined place t 
yea, when thou shalt see all this, then thou mayest, and wilt verily, cry. But I 
admonish thee, sisteri since this sad case has no remedy but patience, to resign the 
whole matter, submissively! to the Lord, the good Maker of all. Mourn not for my 
misfortune, but bear it patiently, without giving occasion to the enemy to rejoice 
tdumphaatly on this account, or speak reproachfully concerning us. 

‘‘Kulsum” : Thou sbruttest about gaily, 0 Hussein, thou beloved of 
heart Look a little behind thee ; see how Kulsum is sighing after thee with 
tdarful eyes 1 I am strewing pearls in thy way, precious jewels from the sea of 
my eyes ! Let me put my head on the hoof of thy ^^inged steed, Zul Janah. 

“Hussein’’ : Beloved sister, kindle not a fire in my heart by so doing. 
Take away thy head from under the hoof of my steed. Oh thousand-noted 
nightingale, sing not such a sad-toned melody. I am going away ; be thou the 
kind keeper of my helpless ones; 

' “Kulsum’' : Behold what the heaven have at length brought upon me 1 
what they have done also to my brother I Him they have made to have parched 
ills tAffOugh tbirsti and me they have caused to melt into water, and gush out like 
^ears f tom the eyel t Sareh severity is mingied with tyraimouis cruelty* 
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'*Hu89ein^’ : Trials, afflictions and pains, the thicker they fall dn man dear 
ststert the better do they prepare him for his journey heavenward. We rejoice in . 
tribulations, seeing they are but temporaryt and yet they work Out an eternal and 
blissful end. Though it is predestined that 1 should suffer martyrdom in this 
shameful manner, yet the treasury of everlasting happiness shall be at my disposal 
as a consequent reward. Thou must think of that, and be no longer sorry. The 
dust raised in the field of such battles is as highly esteemed by me. Oh sisteri as 
the philosopher’s stone was, in former times, f>y the alchemists ; and the soil of , 
Karbala is the sure remedy of my inward pains. 

'^Kulsum” : May I be sacrificed for thee ! Since the occurrence is thus 
inevitable, I pray thee describe to thy poor sister Kulsum her duty after thy death. 
Tell me, where shall J go, or in what direction set my face ? What am I to Co 
and which of thy orphan children am 1 to careSs most ? 

**Hus8ein” : Show thy utmost kindness, good sister, to Sukainab, my 
darling girl, for the pain of being fatherless is most severely felt by children too 
much fondled by their parents, especially girls, t have regard to all my children, 
tc be sure, but I love Sukainah most. 

“Fizzah” (an old Female Slave of Hussein mother) : Dignified master, 

1 am sick and weary in heart at the bare idea of separtion from thee. Have a kind 
regard to me, an old slave, much stricken with age 1 Master, by thy soul do 
I swear that I am altogether weary of life. I have grown old in thy service ; 
pardon me, please, all the faults ever committed by me. 

“ Hussein’^ : YdSi thou hast served us, indee d, for a very long time. Thou 
hast shown much affection and love towards me and my children. Oh handmaid of 
my dear mother Fatimah ; thou hast verily suffered much in our house ; how often 
didst thou grind corn with thine own hand for my mother I Thou hast also 
dandled Hussein most caressingly in thy arms. Thou art blackfaced, that is true 
but thou hast, 1 opine, a pure white heart, and are much esteemed by us. Today 
I am about to leave thee* owing thee, at the same time, innumerable th.mks for 
the good services thou hast performed ; but I beg thy padron for all inconsiderate 
actions on my part. 

**Fizzah” : May I be a sacrifice for thee, thou royal ruler of the capital of 
faith I Turn not my days black, like my face, thou benevolent master. Truly 
I have ha4 many troubles on your behalf. How many nights have I spent in watch- 
fulness at thy cradle 1 At one moment I would caress thee in my arms, at another 
I would fondle thee in my bosom. I became prematurely old by my deligent 
services, Oh Hussein I Is it proper now that thou shouldst put round my poor 
neck th^ heavy chain of thy intolerable absence 7 Is this, dear master, the reward 
of the services I have done thee 7 

**Hu8seiti” : Though thy body, Oh heavenly maid, is now broken down by. 
age and infirmity, yet thou hast served us all the days of thy life with sincerity and 
love ; thou must know, therefore that thy deligenpe and vigilance will never be 
disregarded by us. Excuse me today, when 1 am offering my body and soul in 
the cause of God, and cannot heal thee at all $ but be sure I will pay the reward of 
thy services in the day of universal account. 

*'Fizzah” : Dost thou remember, good sir, how many troubles I have , 
suffered with thee for the dear sake of Ali Axbar, the light of thine eyes 7 Though 
1 have not suckled him with my own breasts, to be sure, I laboured hard for him, 
till be reached the age of eighteen years and came here to Karbala. But, alas I 
dear flourishing Ali Akbar hi» been this day cruelly killed — what a pity I and I . 
Strove 60 much for bis sake, yet all, as it were, in vain. Yea,.what a sad Joss 1 
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‘‘Hussein” : Speak not of my All Akbar any more. Oh heavenly maiden 
nor set fire to the granary of my patience and make it aflame. (Turning to his 
sister) Poor distressed Zairab. have the goodness to be kind always to my mother’s 
maid, for she experienced many troubles in our family ; she has laboured hard 
in training Ali Akbar, my son. 

“Umm Lailah” (the mother of Ali Akbar) : The elegant stature of my 
Akbar fell on the ground ; like a beautiful cypress tree it was forcibly felled I 
Alas for the memory of thy upright stature I Alas, Oh my youthful son of hand* 
some form and appearance ! Alas my troubles at night-time for thee I .How often 
did I watch thy bed, singing lullabies for thee until the morning ! How sweet is 
the memory of those times I yea, how pleasant the very thought of those days I 
Alas I where art thoui dear child ? Oh. thou who art ever remembered by me, 
come and see thy mother’s wretched condition, come 1 

“Hussein” (not knowing that it is TJmm Lailah who is crying) : Oh Lord, 
why is this mounful voice so affecting ? Me thinks the owner of it, the bemoaning 
person, has a flame in her heart It resembles the doleful tone of a lapwing whose 
wings are burned ! like as when a miraculous lapwings the companion of Solomon 
the wise, the king of GocVa holy people, received intelligence suddenly about the 
death of its royal guardian 1 

“Unim Lailah” : Again I am put in mind of my dear son ! Oh my heart, 
melted into blood, pour thyself forth ! Dear son, whilst thou wast alive, 1 had 
some honour and respect, every body had some regard for me ; but since thou are- 
gone, I am altogether abandoned. Woe be to me 1 I am. despised and rejected. 
Woe unto me ! 

“Hussein” (addressing Umm Lailah) : Do not set fire to the harvest of my 
soul any further. Hussein is, before God, greatly ashamed of his shortcomings 
towards thee. Come out from the tent, for it is the last meeting previous to 
separating from one another for ever ; thy distress is an additional weight to the 
heavy burden of my grief. 

“Umm Lailah” : I humbly stale. Oh glory of all ages, that I did not 
expect from thy saintship that thou wouldest disregard thy handmaid in such a 
way. Thou dost show thy kind regard and favour to all except me. Dost thou 
not remember my sincere services done to thee ? Am I not by birth a descendant 
of the glorious kings of Persia, brought as a captive to Arabia when the former 
Emirs fell and gave place to the new-born monarchy of the latter kingdom ? The 
Judge, the living Creator, was pleased to grant me an offspring, whom we called 
Ali Akbar, this da^ lost to us for ever. May I be offered for thee I While; 
Ali Akbar my son was ali vet I had indeed a sort of esteem and credit with thee ; 
but now that my cypress, my newly-sprung-up cedar, is unjustly felled. I have 
fallen off from credit too, and must therefore shed tears. 

“Hussein” ; Be it known unto thee, Oh, thou violet of the flower-garden 
of modesty, that thou art altogether mistaken. I swear by the holy enlightened 
dust of my mother Zahrah’s grave, that thou are more honourable now than ever. 
I well remember the affectionate recommendations of Ali Akbar, our son, concern- 
ing thee. How much he was mindful of thee at the moment of his parting I How 
tenderly he cared for thee and spoke concerning thee to every one of his family. 

“Umm Lailah’ : Oh gracious Lord, I adjure thee by the merit of my son, 
Ali Akbar, never to lessen the shadow of Hussein over my head. May no one ever 
be in my miserable condition — never be a desolatei homeless woman like me ! 

•’Hussein” : Oh thou unfortunate Zainab, my sister, the hour of separation 
is come 1 The day of joy is gone for ever I the night of affliction has drawn near I 
Drooping, withering sister, yet most blest in thy temper, I have a request from thee 
which 1 fear to make known* 
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‘‘Zaittab'^ : May 1 be a sacrifice for thy heart, thou moon- faced • jjlorious son, 
there is nobody here, if thou has a private matter to disclose to thy sister. 

‘'Hussein*^ : Dear unfortunate sister, who art already severely vexed in 
heart, if I tell thee what my request is, what will be thy condition then ? Thou^ 
I cannot restrain myself from spbakin^, still I am in doubt as to which is better, to 
speak, or to forbear. 

‘*Zainab’' : My breast is pierced 1 My heart boils within me like a cauldron 
owing to this thy conversation. Thou soul of thy sister, hold not back from 
Zainab what thou hast in thy mind. 

**Hussein*’ : My poor sister, I am covered with shame before thee, I connot 
lift up my head. Though the request is a trifle, yet 1 know it is grievous to thee 
to grant. It is this ; bring me an old, dirty^ ragged garment to put on. But do 
not ask me, I pray thee, the reason why, until I myself think proper to tell thee. 

“Zainab” : I am no w going to the tent to fetch thee wh'it thou seekest ; 
but I am utterly astonished brother, as to why ttiou dost want this ioathesome 
thing. (Returning with a tattered shirt). Take it, here is the ragged robe for 
w^hich thou didst ask. I wonder what thou wilt do with it. 

“Hussein” : Do not remain here, dear sister. Go for a while to thine 
own tent ; for if thou see that which I am about to do, thou wilt be grievously 
disturbed. Turn to thy tent, poor miserable sister, listen to what I say, and have 
me, I pray thee, alone. 

“Zainab” (goiug away) : I am gone, but I am sorry I caunot tell what this 
enigma means. It is puzzling indeed. Remain thou with thy mysterious garment, 
Oh Hussein 1 may all of us be offered as a ransom for thee, dear brother. Thou 
art without any to assist or befriend thee I Thou art surrounded by the wicked 
enemy ! Yes, thy kind helpers have all been killed by the unbelieving nation ! 

“Hussain” (putting on the garment) : The term of life has no perpetual dura- 
tion in itself. Whoever saw in a flower-gaiden a rose without its thorn ! I will put 
on this old robe close to my skin, and place over it my new apparel, though neither 
the old nor the new of this worhl can be depended on. I hope Zainab has not 
been observing what I have been doing, for, poor creature, she can scarcely bear 
the sight of any such like thing. 

“Zainab’’: Alas! I do not know what is the matter with Hussein, my 
brother. What an old garment has to do with being a king ? Dost thou desire, 
O Hussein, that the enemy should come to know this thing and reproach thy sister 
about it ? Put off, I pray thee, this old ragged garment, otherwise I shall pull off 
my head dress, and uncover my head for shame. 

“Hussein” : Rend not thy dress, modest daughter of the Lady of the 
Paradise, nor pull off thy head* covering. There is a mystery involved in my 
action. Know that what Hussein has done has a good meaning in it. His putting 
on an old garment is not without signification. 

‘ Zainab” : What mystery can be in this work, thou perfect high priest of 
faith ? I will never admit any until thou shalt have fully explained the thing 
according to my capacity. 

“Hussein” : Today, dear sister, Shimr will behave cruelly towards me. 
He will sever my dear head from the body. His dagger not cutting my throat, he 
will be obliged to sever my head from behind. After he has killed me. When he 
begins to strip me of my clothes, he may perchance be ashamed to take off this 
ragged robe and thereby leave my body naked on the gromid. 
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: Ob have mercy on my distracted Heart 1 Thou alone 
a^ aware ol the state of my mind. Gracious Creator, preserve the soul of 
Hjassein I Let not heaven pull down my house over me ! 

“Sakainah'^ : Dear Father, by our Lord it is a painful thing to be fatherless ; 
a misery, a )g;reat calamity to be helpless, bleeding in the heart, and an outcast! 
Dismount from the saddle, and make me sit by thy side. To pass over me or 
neglect me at such a time is very distressing. Let me put my head on thy dear 
lap. Oh father. It is sad thou shouldst not be aware of thy dear child’s condition. 

‘'Hussein'’ : Bend not thy neck on one side, thou my beloved child ; nor 
weep so sadly, like an orphan. Neither moan so melodiously, like a disconsolate 
nightingale. Gome, lay thy dear head on my knees once more, and shed not so 
copiously a flood of tears from thine eyes , thou spirit of my life. 

“Sukainah” : Dear father, thou whose lot is but grief, have mercy on me, 
mercy ! Oh thou my physician in every pain and trouble have pity on me ! have 
pity on me ! Alas ! my heart, for the mention of the word separation ! Alas, 
my grievance, for what is unbearable. 

“Hussein” : Groan not. wail not, my dear Sukainah, my poor oppressed, 
distressed girl. Go to thy tent and sleep soundly in thy bed until thy father gets 
thee some water to drink. 

*‘Zainab” : Alas I Alas ! woe to me ! my Hussein is gone from me 1 Alas ! 
the arrow of my heart is shot away from the hand. Woe unto me, a thousand 
woes 1 I am to remain without Huasein I The worshipper of the truth is gone 
to meet his destined fate with a blood stained shroud. 

“Hussain*’ : My disconsolate Zainab, be not so impatient. My homeless 
sister, show not thyself so fretful. Have patience, sister, the reward of patient 
believers is the best of all. Bender God thanks, the crown of intercession is fitted 
for our head only. 

“Zainab” : Oh my afflicted mother, thou best of all women, pass a minute 
by these in Karbala I see thy daughters prisoners of sorrow I behold them amidst 
strangers and foreigners. Come out a w’^hile from thy Pavilion in Paradise, Oh 
Fatimah. and weep affectionately over the state of us, thy children ! 

“Hussein” : I have become friendless and without any helper, in a most 
strange manner. I have lost my troop and army in a wonderfol way. Where is 
Akbar, my son ? Let him come to me and hold the bridle of my horse, that I may 
mount. Where is Kasim my nephew ? Will he not help me and get ready my 
stirrup to make me cheerful ? Why should I not shed much blood from mine 
eyes seeing I cannot behold my standard-bearer ? A brother is for the day of 
misfortune and calamity ! A brother is better than a hundred diadems and 
thrones ! A brother is the essence of life in the world ! He who has a brother, 
though he’ be old, yet is young. Who is there to bring my horse for me ? There 
is none even to weep for me in this state of misery ! 

‘‘Kulsum” : Because there is no Ali Akbar, dear brother, to help thee, 
Zainab, thy sister, will hold the horse for thee ; and seeing Abbss. thy brother, is 
no longer to be found, I myself will bear the standard before thy winged steed 
iuatead of him 

“Zainab” : Let Zainab mourn bitterly for her brother’s desclation. Who- 
ever saw a woman, a gentlewoman, doing the duty of a groom or servants ? Who 
can know, Oh Lord, besides Thee, the sad state of Hussein in Karbala, where his 
people so deserted him that a woman like myself is obliged to act as a servant 
for him. 
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' “Kulsum”: I am a standard-bearer for Hussein,' the martyr of Karbala, 
Oh Lord God. I am the sister of Abbas ; yea, the miserable sister of both. Oh 
friends, it being the tenth day ot Moharram, 1 am therefore assisting Hussein • 
I am bearing the ensign for him instead of Abbas his standard-bearer. 

“Zainab** : Uncover your breasts a minute, Oh, ye tear-shedding people, 
for it is time to beat the drum, seeing the king is going to ride. Oh Solomon the 
prophet, where is thy glory ? What has become of thy pompous retinue ? Where 
are thy brothers, nephews and companions ? 

“Hussein” : There is none loft to help me. My sister Zainab holds the 
bridle of the horse, and walks before me. Who over saw a lady acting thus ? 

“Zdinab” ; Thou art going alone I May the souls of all be a ransom for 
thee I and may thy departure make souls quit their bodies I A resurrection will 
be produced in thy tent by the cry of orphans and widows. 

“Hussein” : Though it grieves me to go, yet I do it; peradventure I may 
see the face of Asghar and the contenance of Akbar, those cypresses, those roses 
of Paradise. 

* Zainab”: Would to God Zainab had died this very minute before thy 
face, in thy sight, that she might not behold such elegant bodies, such beautiful 
forms, rolling in their own blood ! 

“Hussein” : Oh poor sister, if thou die here in this land in that sudden 
way that thou desirest, then who will ride in thy stead, in the city of Kufah, on 
the camel’s back? 

“Zainab^' : Slight not my pain, dear brother, for Zainab is alarmed as to 
the import of thy speech. What shall I do with thy family — with the poor 
widows and young children. 

“Hussein” : Oh afflicted one, it is decreed I should be killed by means of 
dagger and swords; henceforth, dear sister, thou shalt not see me. Behold, this 
is a separation between me and thee ! 

“The Darwish of Kabul”: Oh Lord God, wherefore is the outward 
appearance of a man of God usually without decoration or ornament ? And why 
is the lap of the man of this world generally full of gold and jewels? Oh what 
account is the pillow of this great person the black dust of the road? And for 
what reason are the bed and cushions of the rebellious made of velvet and stuffed 
with down ? Either Islam, the religion of peace and charity, has no true 
foundation in the world, or this young man, who is wounded and suffers from 
thirst, is still an infidel. 

“Hussein”: Why are thine eyes pouring down tears, young Darwish? 
Hast thou also lost an Akbar in the prime of his youth ? Thou art immersed, as a 
water-fowl, in thy tears. Has thine Abbas been slain, thirsting, on the bank of 
the river Euphrates, that thou cryest so piteously ? But if thou art sad only on 
account of my misfortune, then it matters not. Let me know whence comest thou, 
and whither is thy face set ? 

“The Darwish” : It happened, young man, that last night I arrived in this 
valley, and made my lodging there. When one-half of the night had passed, of a 
sudden great difficulty befell me, for I heard a child bemoaning and complaining 
of thirst, having given up altogether the idea of living any longer in this world. 
Sometimes it would beat its head and cry out for water ; at other times it appeared 
to fall on the ground, fainting and motionless, I have, therefore, brought 
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iRrater in this cup for that poor child, that it may drink and be refreshed a little. 
So I humbly beg thee, dear sir, to direct me to the place where the young child 
may be found, and tell me what is its name. 

“Hussein^' ; Oh God let no man be ever in my pitiful condition, nor any 
family in this sad and deplorable state to which I am reduced. Oh young man, 
the child mentioned by thee is the peace of my troubled mind ; it is my poor, 
miserable little girl. 

“The Darwish^' : May I be offered for thee, dear siri for thy tearful eyes I 
Why should thy daughter be so sadly mourning and complaining ? My heart is 
overwhelmed with grief for the abundance of tears running down thy cheeks, 
Why should the daughter of one like thee» a generous soul, suffer from thirst ? 

“Hussein” : Know, Oh young man that we are never in need of the water 
of this life. Thou art quite mistaken if thou hast supposed us to be of this world. 
If 1 will 1 can make the moon, or any other celestial orb, fall down on the earth ; 
how much more can 1 get water for my children. Look at the hollow made in the 
ground with my spear; water would gush out of it if I were to like. I voluntarily 
die of thirst to obtain a crown from God. I die parched and offer myself a sacrifice 
for the sins of my people, that they should be saved from the wrath to come. 

“The Darwish” ; What is thy name. Sir ? I perceive that thou art one of 
the chief saints of the most beneficient God whose descriptions appear ostensibly 
in all the revealed scriptures including Torah, Zabur & Furkan. It is befitting 
for the Great Solomon, the Apostle of Most High to bow^own before thy glory. 
It is evident to me that thou art the brightness of the Lord’s image, but I cannot 
tell to which sacred garden thy holy rose belongs. 

‘‘Hussein” : Oh Darwish, thou wilt soon be informed of the whole matter, 
for thou shalt bo a martyr thyself ; for thy plans and the result thereof have been 
revealed to me. Tell me, Oh Darwish. what is the end thou hast in view in thy 
hazardous enterprise ? When thou shalt have told me that, I will disclose to thee 
who I am. 

“The Darwish” : I intend, noble sir, after I have known the mystery of 
thy affairs, to set out, if God wills» from Karbala to Majaf namely, to the place 
where Ali, the highly exalted king of religion, the sovereign lord of the empire of 
existence, the supreme master of all the Darwishes, is buried. Yea» I am going to 
visit the tomb of Ali, the successor of the chosen of God, the son-in-law of the 
Prophet, the lion of the true Lord, the prince of believers, Haidar, the champion 
of faith. 

“Hussein” ; Be it known unto thee. Oh Darwish, that I who am so sad 
and sorrowful, am the rose of the garden of that prince, I am of the family of the 
believers thou hast just mentioned. I am Hussein the intercessor on the Day of 
Besurrection, the rose of the garden of glory, 

“The Darwish” : May I be offered a sacrifice for thy blessed arrival I 
Padron me my fault, and give me permission to fight the battle of faith, for 1 am 
weary of life. It is better for me to be killed, and be delivered at once from so 
many vexations of spirit. Martyrdom is, in fact, one of the glories of my faith. 

“Hussein” : Go forth, Oh atom, which aspirest to the glory of the sun ; 
go forth, thou hast become at last worthy to know the hidden mysteries of faith. 
He who is slain for the sake of Hussein shall have an abundant reward from God ; 
yea ‘he shall be raised to life with Ali Akbar the sweet son of Hussein.’ 

“The Darwish” (addressing Hussein’s antagonists) : You cruel people 
have 40 religion. Von are fire-nrorsbippers ignorant of God and His Law. How 
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lofnt wffl fdfxi Hid tinJtUit’lf toiritdff thft offiipriiig of th« pfriesthooB t U tbe iccouttt 
oi tb« day of Basurreotion idl falsa ? 

‘‘Ibn Saud” (the general of Yazici’s army) ; Oli ye brave soldiers of Yazid, 
depriv* this fellow of his futid of life. Make his friends ready to mourn for him. 

‘‘Hussein” : Is there anyone to help me ? Is there any assistant to lend 
me his aid ? 

‘ Jaffer” the King of Jinns< with his troops, coming to Hussein^s assistance): 
Oh tting of men and jinns. Oh Hussein, peace be on thee I Oh judge of corporeal 
aud spiritual beings, peace be on thee I 

**HuSsein” : On thee be peace, thou handSoxUe youth ! Who art thou, 
that salutest us at such a time ? Though thy affairs are not hidden from me at 
all, still it is advisable to ask thy name. 

Jaffet” : Oh Lord of men and jinns, I am the least of thy servants, and 
my name is Jaffer, the chief ruler of all the tribes bf jinns. Today, while I was 
sitting on the glorio'us throne of my majesty, easy in mind, without any sad idea 
or thought whatever, I suddenly heard thy voide, when thou didst sadly implore 
assistance ; and on hearing thee I lost my patience and senses. And, behold, 

I have come out with troops of jinns, of various abilities and qualifications, to lend 
thee help if necessary. 

‘‘Hussein” : In the old abbey of this perishable kingdom, none can ever, 
Oh Jaffer, attain to immortality. What can I do with the empire of the world, or 
its tempting glories, after my dear ones have all d^ed and gone ? Is it proper 
that I, an old man, should live, and Akbar, a blooming youth, die in the prime of 
age ? Eetum thou Jaffer, to thy home, and weep for me as such as thou canst. 

“Jaffer” (returning); Alas for Hussein^s exile and helplessness 1 Alas for 
his continual groans and sighs. 

“Hussein” (coming back from the field, dismounts his horse, and making a 
heap of dust, lays his head on it.) : Oh earth of Karbala, do thou assist me, 
i pray ! since I have no mother, be thou to me instead of one. 

“Ibn Saud” orders the army to stone Hussein.” Oh ye men of valour^ 
Hussein the son of Ali has tumbled down from the winged horse ; if I be not 
mistaken, heaven has fallen on earth I It is better for you to stone him most 
cruelly. Dispatch him soon, with stonesj to his companions. 

“Hussein” ; Ah, woe to me 1 my forehead is broken; blood runs down my 
luminous face. 

“IbnSaud”; Who is that brave soldier who in order tb show his grati- 
tude tb Yazid his sovereign lord, will step forward and, with a blow of his 
scimitar, slay Hussein, the son of Ali. 

* Shimr” ; I am he whose dagger is famous for bloodshed. My mother 
has borne me for this work alone. I care not about the conflict of the Day of 
Judgment ; I am a worshipper of Yazid, aud have no fear of God. 1 can make 
the great throne of the Lord to shake arid tremble. I alotie can sever from the 
body of the head of Hussein the son of Ali, I am he who has no share in Islam. 
I will strike the chest of Husseint the ark of God’s knowledge^ with my boots, 
without any fear of punishment. 

‘‘Hussein”: Oh, how Wounds caused by arrows and daggers do smart! 
Oh God, have mercy on the Day of Judgment on my people for my sake. The 
time of death has arrived, but I have not my Akbar with me^ db Lord God^ 
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Hussoin who has happened to he thus situated every one when he dies has at least 
a mother at his head. But my mother is not here to rend her garments for me : 
she is not alivet that she might close my eyes when I die. 

“Fatimah’* (his mother appearing) : I am come to see thee, my childi 
my child ! May die another time ! How shall 1 see thee slaint rolling in thine 
own blood, my child, my child ! 

“Hiissein^*: Come dear mother, I am auxiously waiting for thee. Gome, 
Gome ! 1 have partly to complain of thee. How is that thou hast altogether 

forsaken thy son ? How is that thou earnest so late to visit me ? 

“Fatimah^’ : May I be offered for thy wounded, defaced body I Tell me, 
what dost thou wish thy mother to do now for thee ? 

'^Hussein’* : I am now mother, at the point of death. The ark of the life is 
going to be cast on shore, mother. It is time that my soul should leave the body. 
Gome, mother, close my eyes with thy kind hands. 

“Fatimah” : Oh Lord, how difficult for a mother to see a dear child dying ! 
I am Zahrah who am making this sad noise, because I have to close the eyes of 
my son Hussein, who is on the point of death. Oh, tell me if thou hast any desire 
long cheiished in thy heart, for I am distressed in mind owing to thy sad sighs I 

“Hussein^': Go mother, my soul is come tp my throat; I had no other 
desire except one, with which 1 must die and rise in the Day of Resurrection, 
namely, to see Ali Akbar’s y^edding. 

“Shimr*^ : Make thy confession for I want to sever thy head, and cause a 
perpetual separation between it and the body. 

“Zainab’’: Oh Shimr, do not go beyond thy limit ; let me bind something 
en my brother's eyes. 

“Hussein” : G.p to thy tent, sister, I am already undone, go away, Zahrah, 
my mother has already closed my eyes, show to Sukainah my daughter always 
the tenderness of a mother. Be very kind to my child after me. 

‘ Shimr” (addressing Hussein) ; Stretch forth thy feet toward the Holy 
Kaba, the sacred temple of Mecca. See how may dagger wavps over thee 1 It 
is time to cut the throat. 

“Hussein”; Oh Lord, for the merit of me, dear child of thy prophet; 
Oh Lord, for the sad groanings of my miserable sister; Oh Lord for the sake of 
young Abbas rolling in his blood, even that young brother of mine that was equal 
to my soul, I pray thee, in the Day of Judgment, forgive. Oh Merciful Lord, the 
sins of my grandfather^s people, and grant me bountifully, the key of the treasure 
of intercession. 


No sooner Jiad Shimr severed Hussein’s head from his body, then he rode a 
troop of horsemen oyer his .corpse, backwards and forwards, over and over again, 
until it was trampled into the very groupd, a sca;rcely recognisable mass pf 
mangled flesh and mud. 

“In a distant age and climate the tragical death of ^ussein, will aWjal^ 
the sympathy of the coldest reader.” (Gibbon : Decline and Fall of Romw 
^Imjpire.) 
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The Last of Husain at Karbala. 

Allama Hujjatnl Islam Syed Hibat-ud-din Shahrastani-El>Husaini, one of 
tbe greatest authorities on Islam, the author of more than 80 books in Arabic and 
and an ex-Minister of Education of Iraq writes the following in his famous Arabic 
book ' Nahdat-ui-Husain * or * Husain’s Revolt ’ on page 81 from most authoritative 
sources thus : — “Husain dressed the turban of the Apostle of Allah-Mohammad — 
and his long coat ; and having hung the sword of his grand-father, the Prophet, 
and having galloped his horse or his she-camel, which is known as Zuljinah, threw 
himself before the foe in the same state as his grand- father* the Prophet would 
do. He, then, resembled in this appearance like that of his grand-father. This 
resemblance alone was sufficient to go to prove his right to the Caliphate as 
against th,e rebel of Syria, had the people but knew. So the shrewd amongst the 
people understood that this appearing of Husain will reap harvest for Husain 
especially if Husain was given an opportunity to deliver a speech or if he were to 
remind the audience by reciting a few verses of the revelation of his grand-father, 
the people would create trouble in such a way so as not to allow the audience to 
hear the Word of Allah from the mouth of the Saint of Allah in the appearance of 
the Prophet of Allah as Husain was the son of the daughter of the Apostle of Allah. 
Imam Husain requested them to hear him patiently but they refused positively. 
It is here that Husain roared and said, “ 0 People, hear my word and do not 
make haste till I give you a speech. If you even give me half of what I desire, 
you will be among the successful, otherwise gather your thoughts aright and then 
decidjS for me. Surely Allah is my lord, Who revealed the Book and He it is 
who will guard the just men.” 

When the roaidag vanished and the situation became quiet, Husain spoke 
to them. He first praised Allah and paid respects to the Prophet. The reporter 
records that nobody heard before a more eloquent and .excellent speech than this. 
He said, “ Enow me who am 1, and then think and blame yourselves. Look, is it 
permissible to you of murdering and degrading me ? Am 1 not the son of the 
daughter of your Prophet, and the son of his successor, his cousin and the first of 
the Believers in the Apostle of Allah and whatever had been revealed to him by 
His Lord ? Was not Hamza, the lord of Martyrs my Uncle ? Was not Jafar too, 
my Uncle f Did this not convey to you, what the Apostle of Allah had said for me 
and my brother, (these (both) are the chiefs of the youth of Paradise ?) If you bear 
witness to what I say then that is the Truth. By Allah I do not say lie since 
I knew that Allah curses the people who utter lie. And if you think I am a liar, 
then you have got men amongst you ; if you ask them, they will inform you. 
Inquire Jabir-El-Ansari and Aba Said-El-Khidri and Sahal-As-Saidi and Zaid Bin 
Arkam and Anas Bin Malik. These men will surely tell you that they heard this 
sentence from the Apostle of Allah. Is this testimony not sufficient to prevent 
jrou from shedding my blood.” “ If you are still in doubt ” proceeded Husain, 

* about that or if you doubt my being the son of the daughter of your Prophet, 
then (know) by Allah, nowhere is found — in the East or the West — any other son 
of the daughter of Prophet, except me. Woe to you (O people) do you charge me 
for a murdgr ? Did I murder any one from amongst you ? Or that did I snatch 
the property of anyone from among you ? ” Then Husain called “ 0 Shabs 
Bin-el*Babiee, O Hajar Bin Abhar, 0 Qais Bin El-Ash-as, O Yazid Bin El-Haris, 
0 Amr Ibnal Hajjaj, did you people not write to me that “ the fruits became ripe, 
the gardens green and there is a ready army for (welcoming) thee ? ” Surely the 
lion (Husain) of Ali (peace be on him) spoke ^o them in the most stirring speech, 
full of reasons and rationalities, had they only been just men. But the audience 
did not pay any heed to him except: We do not know what you sav. Accept 

Uie ordeti or else we will never leave you.” Husain replied to this ^'By Allabf 
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never, never shftll I stretch my hand towards you in a disgraceful nianner, ndr 
shall I admit your order like slaves do. God forbid, that fot ftod Hia Apostil. 
Surely the holy ones shall never accept the command of the mean.*’ 

But all the same the agitation did not, totally go to winds. By evening 
some good cavalry men of Ibn Sa’ad, joined the side of Husain. For they 
repented and found out the Truth in .HuSain, though they were very few ih 
number. 

A 1 
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The Sermon of AH at Damascus* 

Says A.bi Mikhnaf: ** Yazid ordered a man to ascend the pulpit and abuse 
Husain. The man carried out the order! Ali, son of Husain, the only surviving; 
son, said to that man, By God if you allow me to ascend the pulpit and talk, so 
that, Allah and His Apostle may be pleased/’ That man said to him Ascend 
and say what you desire.” So the Imam All ascended the pulpit and talked in 
the spirit of prophets most eloquently so that the people round about him had 
assembled. He said; — “ O people I he who has known me, known me, and as for 
he who did not know me, I acquaint him with myself. 1 am Ali, son of Hasain, 
son of Ali, son of Abi Talib. I am the son of that personality who perfomed Haj. 

did say , performed Tawaf (circle) round the House of Allah and made 
(running) in the prescribed Holy place. I am the son of Zamzam (a famous well 
of Mecca) and Safa, a prescribed course. I am the son of Fatimah Az-Zahra. 
I am the son of the one whose gullet had been cut off from behind. I am the son 
of the one thirsty till death. I am the son of one who had been compelled not to 
take water, on the contrary allowed the water to all except him. I am the son of 
Mohammad Mustafa — the Holy Prophet. (On whom be Allah’s peace). I am the 
son of the martyr of Karbala. I am the son whose helpers were buried under 
ground., I am the son of one whose female relations were made captives. I am 
the son of the one whose children were killed without fault. I am the son of .the 
one whose tents, the enemies burnt. I am the son of the one who was laid 
unconscious in the plain. 1 am the son of the one who had no cefHn nor obsequies. 
I am the son whose head was raised on spear. 1 am the son of whose household 
people were disgraced at Karbala. I am the son of him whose body is at one 
place and the head at another. 1 am the son of the one who had been surrounded 
by enemies all round. I am the son of the one whose women were dragged to 
Syria for presentation there. I am the son of the one who had no helper nor 
assistant.” Then he exclaimed (Allah’s blessings ever be upon him) thus : — 
0 people ! Surely God made us excellent with five things. The abode of angels 
and the sources of apostleship is our house. To us, the revelation had come, and 
we guided the world (people) for thorough guidance ; we are the possessors of 
valour and boldness. We have the righteousness for the straight path, and 
knowledge for one who wishes to learn and the love. Only the true believers 
will love us. We have the exalted position in the earth and the sky. And had 
it not been for us, God would have never created the world. And every pride 
except for us, is to winds. One who loves us shall be given the water of Kausar. 
And as for one who hates us, he will be punished severely on the Day of Judg- 
ment.” Abi Mikhnaf relates that when the people had heard this stirring speech 
of the grandson of the Prophet of Islam, they roared out with bitter cry and weep^ 
ing ; voices were raised high. Yazid, seeing this, became afraid of a tumult. So he 
asked the Moazzin to interrupt the Khutba or speech. Then the Moazzin ascended 
the pulpit and cried ; — “Allaho Akbar,” The Imam answered : — “Thou has said the 

Tmtli." faen tb« Kom^Ib swd, “Ash H^o An La Daba lllal Lab” 
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Tb6 midi ** 1 bear witneas to that there is no Deity except Allah.” The 

Meazain further cried ^ viz., “ I bear witness that Mohammad 

is the Apostle of Allah.” This made Ali weep and asked Yazid Tell me by 
God, was Mohammad my grandfather or yours ? ” Yazid replied, ** Yours.'' 
Then Ali said to him, Then why did you kill his inmates (his relatives) 1 ” T6 
this Yazid did not reply. Ihen Yazid entered his room and said. There is no 
need for me to pray.” It is said that there rose up Minhal Bin Sahal and 
addressing Ali. son of Husain, said : — ''How do you do, O the son of the Apostle of 
Allah ? ” To this the Imam replied : — ‘‘ What would be the state of the one 
whose father had been killed and his helpers became few and would look to his 
female relations round him captives. Surely they lost covering. Do you see me 
but a captive and a helpless ? Helpers and defenders are exhausted. Surely 

I and my viz., the people of my house wore dress of despair and surely 

they forbade for us clothings. Then if thou asketh about me, I am* as you find me 
now, surely the enemies taunted us and we expect death every eve and morn.” 
Then he said Verily Arabs thought superiority over the non- Arabs, for 
Mohammad was one of them, and we the people of his house have been killed and 
oppressed. Grief and desperation have overtaken us and we are carried like 
captives, so much so, as if to offer ourselves as presents to others, as if we are the 
most trodden men and our lineage is the most base, or that as if we had never 
been on the zenith of glory.” “The state turned out to be that of Yazid and his 
soldiers and the progeny of Mustafa (Prophet) became (so to say) his slaves.” ^ ‘ 
It is said that here the voices were raised high from all the comers with 
weeping and crying. It is also said that Yazid* feared the situation and said to 
that man whom Yazid had asked to ascend the pulpit : — ‘‘Woe to you, you wanted 
the fall of my kingdom by ascending the ’Mumber' (pulpit)”. He said ‘‘By 
God, I did not know that this lad would speak in such a way.” So. to him Yazid 
said : — “ Did you not know that he is from the house of the Prophet ? ” Then 
the Moazzin spoke to him thus : — “ If it is so then why did you kill his father ? ” 
Yazid hearing this ordered him to be beheaded. It is said that at this juncture, 
so to say, the people of Syria were slumbering and here that they woke up. They 
at once closed down their markets, held lamenting meetings and expressed their 
grief for the People of the House and said By Allah, we did not know that it 
was the head of Husain, but it was said * head of a rebel who rebelled in Iraq 
So when Yazid heard this, he ordered loose sheets of the Quran to be spread in 
the mosque in order to get them engaged, and to persuade them not to think of 
Husian. The result was that the people used to collect them after the prayers. 
But nothing could engage them from remembering Husain. It is said that Yazid 
ordered them to be presented before him. He rose and said : — “ 0 the people of 
Syria ! You say that I killed Husain and that I ordered his killing, but I say it was 
ibn Marjana (Shimar) who killed him. Then he asked those who were present at the 
martyrdom of HUsain. He asked them : — ‘‘ Woe to you, who killed Husain ? 
Some of them began putting the blame upon others. Yazid said : — “ Woe to you, 
I see some of you blaming others.” They replied “ It was Qais Bin Babia who 
killed him.” Yazid asked him, ** Did you Kill Husain ” Qais said, ” Pardon 
me if I reveal the assassin.” Yazid said, ** Say, I shall pardon you.” Qais said, 
” By God, nobody has killed H usain and his kin but he who ordered banners to 
be unfurled and poured wealth and ordered the march of army.” Yazid lacked 
him, “ Who was he ? ” He replied, “ Yourself, by Gk)d, 0 Yazid.” It is said 
that Yazid became mad with anger, rose, entered his room, put the head in ^ 
vessel and covered it with a silken kerchief . He then, placed the vessel in hie 
lap and begea beating his cheeks and said ; Why have I killed Husain ? ” 
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ANNIVERSARY OF IMAM HUSAIN. 

TJie Occasions on which th« Holy Prophet wept. 

Throughout the world in general, and Iraq» Iran ( Persia ) and India in par- 
ticular, there are meetings held every year for ten days or more, commencing from 
first of Moharram to the 10th in token of the mighty Husain. Preachers and 
lecturers repeat the events and episodes that happened in Karbala and speak on 
the martyrdom thus reminding the Moslem the heroic deeds Husain underwent 
These meetings are called by various names, the popular names are Majliss 
( pi. Majalis ) and Bozakhani. 

The audience hearing the tremendous suffering of the grandson of the 
Holy Prophet Mohammad weep and cry and some of them become so much 
uncontrollable in their emotions that they faint ; others beat their heads and 
chest due to profound sorrow and grief, though beating heads or chest is 
prohibited by the Prophet. But who can deny that weeping, for Husain is 
un-natural 2 I site below a few instances when the f^rophet himself did weep and 
cry on many occasions, which is quite natural. 

The Holy Prophet wept on the death of Osman bin Muzoon with such 
abundance that a stream of tears flowed out from his eyes. ( Mishkat Vol : 2, 
P. 195, Lahore). 

Mohammad wept on the death of his son Ibrahim, T Mishkat Vol. 2, p. 281, 
Isteeb p. 733, and Bukhari Vol 1, p. 145 ). He kissed the face of Ibrahim at the 
time of his death, and tears flowed from his eyes. ( Bukhari p. 675 ). 

When the Prophet heard the women of Ansar crying over their dead in 
the battle-field of Uhad, he said that there was no one to weep over 
Ihe body of Hamza, his uncle, and cried and mourned for Hamza. When these 
women heard of this, they all joined and cried and mourned for Hamza. The 
Prophet was so much affected by this, that he said, ‘ With you, and with your 
descendants God will be pleased, for you sympathised with me.^’ I Sirut Vol 2, 
p. 254, and Musnad Ahmed Bin Humbel Vol 5 p. 40). When the Holy Prophet 
saw Hamza wounded he wept and when he saw him hopeless he cried out. 
( Isteeab, p. 40, and Madarij-e-Nabuwat p. 575 ). He cried when Saffia cried, 
and lamented when she lamented. ( Shara Nahj-el>Balaga el Jadid, Egypt ). 

After the Martyrdom of Jaffar the Holy Prophet Muhammad went to his 
house for condolence with eyes full of tears, and when he reached the house he 
wept so bitterly that his beard was all smeared with tears. ( Sirut- el-Hulbia 
Vol. 3, p. 689.) 

When he visited the tomb of Amina, his mother, he wept so much and 
so bitterly that he made the others about him weep as well. (Mishkat-Muslim). 

The Prophet wept profoundly on Jafar. (Bukhari- Kitab el Khaibaz, p. 3). 
He always cried when any body in the family died (Bukhari, p. 146.) 

Sa’ad fell ill and the Holy Prophet with disciples and others went to see 
him, and when he found him in coma, tears came down from his eyes. 
XBokhari & Muslim). 

Referenpe can be made to the following four more events of this nature, 
Vafa-el-Vafaj, Vol 2, pi 36: Bahe-jefc-el-Mahfil. p/564; Aswa-i-Shabi, Vol: 1, 
p. 191. Kitab-l-Mugazil-el-Vafidee; Futooheel-Shifim, p. 108 ; and Tarikh-e- 
Khamees, p. 406. 
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tJm-el«^azal Biat-e^Haris says that one day she took Hu^in t6 the Holy 
t’rophet Muhammad, who started crying as soon as he saw him, and said, 
Gabtael had brought me the news of the martyrdom of 
his life on the mar- Husain at the hands of those of my followers who have 
tyrdomof Hnsiun. turned traitors/’ (Miskhat ). Vol. 2 p, 193, Lahore, **Gabrael 
had also brought the sand from the field of Karbala and had 
made the Prophet smell it, and Muhammad wept bitterly over it.” (Musnad 
Ahmed bin Humbal, and Gunyat-ul-talibeen pages 6l & 62, Egypt), 

Ibn Abbas says that in his dream he saw the Prophet covered with dust 
standing with a phial in his hand, and asked him why such a miserable condition, 
and that the Prophet replied he had just come from Karbala 
MuhAmmad’8 Uars ^here Husain and his followers were martyred, and that the 
of Husain.*^ ^ phial in his hand had the blood of the martyrs in it. (Musnad 
Ibn Humbal). 

Even after his death, the Prophet had been seen lamenting and crying, 
and throwing dust over his body on the sorrow of Husain ( Tarikh-el-Khulafa 
p. 145). Then Umm-e-Sulma saw Prophet in her dream weeping she asked him 
the reason and the Holy Prophet replied, 1 am weeping because they have 
just martyred Husain.” ( Isaf-er-Raghebeen p. 191, and Sawaeq, p. 454 ). 

The above quotations of authoritative reports prove amply that weeping is 
quite natural and congenial. I write this because there are so-called orthodox 
Muslims who call themselves puritans and who allege that there should be no 
weeping for Husain. 1 am at a great loss to . understand their psychology in 
prohibiting one from this natural and sympathetic duty. Can they control their 
sympathy ( weeping ) at the most helpless and hopeless scenes ? This is my 
direct challenge to them. If not and indeed not, then how can they accuse one 
weeping and exposing sorrow and grief for the greatest world martyr ? To such 
heartless and conscienceless men 1 cite the following famous Urdu lines by 
Hakim Syed Mohammad Mohsin Saheb Rizwi, Sadarul Afazil, the famous poet 
of Azamgadh ( U. P. India ) and the Editor of Pratap Daily ( Poetry portion ) 
of Lahore, Punjab, India: — 
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AUTHOR’S GRATITUDE. 

In publishing and printing this book, 1 have to undergo a great hardship 
for collecting donations and subscriptions. It is not a new thing. Good and 
substantial works are always bard to inaugurate. Such works as' this book shall be 
ever remaining in this transitory world. Although there are wealthy and WelMo-^ 
do Muslims, here in Bombay alone, not one or two, but hundreds and thousands, 
yet I had to go and approach nearly all of them to manage for .a few hundred 
rupees to pay to the Printer. Such useful and ever lasting works as this book is, 
can be printed by a single wealthy Muslim, as it was i question of not thousands 
or lakhs of rupees but of a few hundreds of rupees only. 

Those shrewd Muslim who denied help in publishing this first and the 
foremost life of Imam Husain, the grandson of the Holy Prophet of Islam, should 
think and ponder calmly as to how far they were justified in refusing help for this 
book. Husain lived and died for Islam and has set the best example for the 
Muslim. I leave their refusal and denying help, to Imam Husain and the Prophet 
Mohammad. 

On the other hand, there Were few selfless and worthy sons of Islam whd 
have contributed their donations for enabling me to publish and print this book, 
The first and fore-most amongst those who tops the list, Mr. Adam F. J. Lalji, has 
not only contributed his donation but requested others too to participate in this 
Noble Cause. Allah alone will reward him. I am grateful to all those gentlemen 
who have donated towards the publication of the book, enabling me to complete 
it. "By no means shall you attain righteousness until you spend benevolently 
out of what you love ; and whatever thing you spend, ( in Allah’s Cause ), Allah 
surely knows it." Al-Quran : III, 183. 
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